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SWAMI RAMANUJA (1017 CE - 1137 CE)
Smt. Malathi Balaji

The eminence of our jagadAchArya rAmAnuja is truly indescribable in words (pORRa aRuseelattu
irAmAnusa). A proficient leader, he dedicated his entire life towards human upliftment, and
brought in cultural and social cohesion through vaishNava philosophy. Let us peek into his main
contributions to the society.

1. The king of ascetics, rAmAnuja was an outstanding proponent of shreevaishNava philosophy.

2. He authored nine sanskrit vVEdAnNtic treatises namely ShreebhAshyam (elaborate commentary
on the brahmasootras), geetA bhAshyam (commentary on the bhagavat geetA), vEdArtha
sangraham (a prose on the Upanishads), VEdAnta sAram ( a very concise commentary on the
brahmasootras), vEdAnta deepam ( a short commentary on the nature and relationship of
brahman, chit and achit), nityam (.a manual of nitya tiruvArAdhanam), sharaNAgati gadyam ( a
prose on prapatti), shreeranga gadyam ( a prose on lord Ranganatha), and shree vaikuNTha
gadyam (a prose on the supreme abode vaikuNTha).

3. This is the essence of rAmAnuja's teachings - “VishNu who has for his body all the sentient
(chit) and non-sentient (achit) beings, is the immanent self (antarAtmA) of everything. He is ever
associated with Goddess ShreedEvi. He is the ocean of unblemished and unlimited bliss. The
Lord is possessed of a host of auspicious qualities. He is the principal cause of creation and
redemption of the universe. He is the highest goal. He can be attained by bhakti or prapatti,
prapatti being the easiest means. Once the soul reaches the highest abode vaikuNTham, it never
comes back to samsAra.

4. SwWAmi rAmAnuja rose to be a mass leader with noble intentions. He honestly wished that
everyone in the world should surrender to Lord Shreeman NArAyaNa and attain mOksha.

5. He travelled to many pilgrimage centres from rAmasEtu to HimAlayas and reformed temples
like Shreerangam, Melukote, Tirumala, etc with his effective leadership and governance skills.

6. RAmAnuja appointed 74 simhAsanAdhipatis as his successors and ordained them to propagate
the vaishNAva siddhAntam and sharaNAgati shAstra all over the world.

7. Endowed with sharp intellect and logical acumen, rAmAnuja refuted adversaries in philosophical
debates with unbelievable self-confidence. When great philosophers misinterpreted the Bhagavat
geetA verse 18.66 - “sarvadharmAn parityajya GaeH=aRcd=a” to mean “All nitya karmas should
be abandoned”, swAmi rAmanuja quoted chapter 18.9 - “sanga tyaktvA phalaM chaiva sa tyAga
sAttvikO mata: TSI cdercdl thel Ud T cIT9T: Aliedehl Ad:” and clarified that “NityakarmA should not

be abandoned at all. It should be duly performed but the attachment to the rewards of nityakarma
should be relinquished. This is called “sAttvika tyAgam”. True to his words, swAmi performed his
nityAnuShThAnas sincerely until the last notwithstanding the tApa-trayas that afflict humans and
left his mortal coils at the age of 120.

8. SwAmiI dEsikan’s 11th verse from yatirAja saptati is enough to prove the austere life of
rAmAnuja as a yati.

RUTRTGETaTgHS Rraar daRor afd gdems 1 e

upaveetinaM oordhvapuNDravantaM trijagatpuNyaphalaM tridaNDahastaM ||
sharaNAgata sArthavAha meeDE shikhayA shEkhariNam yateenAm || 11
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Hail the king of ascetics! He wears the sacred thread yagyOpaveetam hanging from the left
shoulder, the resplendent tirumaN and shreechoornam (oordhvapuNDram) on his forehead,
carries the staff tridaNDa in his hand, the tuft shikhA on his crown. With a countenance of the sum
of all penances of the three worlds, rAmAnuja flourishes as the leader of the sharaNAgatas.

9. Although rAmAnuja was orthodox, he made himself affable and approachable to all people
without any discrimination. And this exceptional quality is what makes Him emperumAnAr (The
Lord of everyone).
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SWAMI RAMANUJA'S SIGNAURE

THE NAME RAMANUJA

1.RAmAnNuja was the incarnation of AdisEshan. Since Lakshmana was an incarnation of
AdisEshan, rAmAnuja is also considered as incarnation of LakshmaNa and hence the name
rAmAnuja. ( rAma + anuja =rAmAnuja. “anuja” means younger brother of Lord rAma).

2. Lord krishNa was also called “rAmAnuja” meaning younger brother of balarAma. Hence
rAmAnuja is also considered as the incarnation of KrishNa. Even amudanAr says in verse 33 that
rAmAnuja is the incarnation of krishNa with all His five weapons.

3. NammAzhvAr was considered as Lord rAma. Hence yatirAja who was devoted to nammAzhvAr
is like his younger brother (anuja), so he is named rAmAnuja.

4. In his work, ‘Ramanujarya Divya Charitai’ PiLLai LokAchArya narrates that Sri Asuri kEshava
sOmayAji and kAntimati from Sriperumbudoor worshipped at Sri PartharasArathy temple in
Chennai and performed putrakAmESTii yAgam on the advice of tirukachchi nambi. Lord
Parthasarathy appeared in their dream and blessed them that He would Himself be born as their
son in order to explain the import of the teachings of the Gita. Hence rAmAnuja is krishnA
incarnate.

SWAMI RAMANUJA'S
TITLES

RAMANUJA'S NAMES
SwAmi rAmAnuja was conferred with many special titles that include:

1.iLaiyAzhvAr / iLaya perumAL/lakshmaNa - The name was given on birth by Tirumalai Nambi,
rAmAnuja’s uncle.

2.rAmAnuja — Periya Nambi gave the name during rAmAnuja’s pancha-samskAram at
MadhurAntakam.
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3.EmperumAnAr: The name was conferred by His AchAryan tirukOShTiyoor nambi. RAmAnuja
approached AchArya tirukOShTiyoor nambi for ashTAkshara mantrOpadEsam. After making
rAmAnuja come to TirukOShTiyoor from shreerangam 18 times, He finally taught him the
tirumantram. But Raamanuja climbed the third tyre of the temple Gopuram, called out all the
devotees, and bellowed the mantra so everyone could hear. When an angered nambi taunted him
saying that he will reach hell for letting the Rahasya mantra out, Raamaanuja sought his pardon
and said: “If crores of people can benefit after hearing the ashtAkshara mantra, “Om namO
nArAyaNa”, | am prepared to go to hell”. Moved by rAmAnuja’s unconditional compassion for
humanity, Nambi embraced him and exclaimed, “ivar emperumAnArO?”. Is he my master?
ThirukOTTiyoor Nambi also declared the shreevaiShNava tradition would become known as
"rAmAnuja darshaNam".

3.yatirAjA - yatirAjA means king of yatis or sanyAsis — The name was given by kAnchi varadarAja
perumAL when rAmAnuja took sannyAsa.

4.uDaiyavar: This name was given by namperumAL on Raamaanuja’s arrival at Srirangam. After
swAmi had darshan of ranganAtha, namperumAL conferred the name "uDaiyavar" to rAmAnuja
and declared that swAmi rAmAnuja will be the owner of the "ubhaya vibhootis" - He will possess
leadership of both vibhootis — Nitya vibhooti and LeelA Vibhooti.

5.bhAshyakAra — The name was given by Goddess Saraswati to accredit rAmAnuja’s work on
“shree bhAshyam”, a commentary based on the Brahmasootras of Sage bOdhAyana (bOdhAyana
VRutti) which his disciple koorattAzhvAn byhearted in Kashmir Saraswati Bhandar Library,
Sharadha PeeTham.

6.kOvil aNNan / gOdAgraja — nam kOvil aNNan means ‘my brother in the temple’, gOdA-agraja
means — elder brother of gOdA/ANDAL. SwAmi rAmAnuja offered 100 vessels of sweet pongal
and 100 vessels of ghee to Azhagar perumAL of tirumAlirunchOlai to fulfil ANDAL’S wish that she
expressed in nAchchiyAr tirumozhi 9.6 (nooru taDA veNNai). When he came back to
Shreevilliputtoor to thank ANDAL, she acknowledged his kainkaryam saying “nam kOvil aNNanQO!”
— my brother in the temple.

7.appanukku sangaazhi ALitta PerumAL — When there was a dispute as to whether the deity in
Tirumala is Shiva or VishNu, Raamaanuja came and told the pandits to place two sets of weapons
“"trishoola and Damaruka" and "shankh and chakra" in front of the Lord before closing the door of
the sanctum sanctorum at night. Next morning VenkaTEsa Perumal had the shankh and chakra
on his shoulders signaling that He wants to give darshan as Vishnu. RAmanuja almost performed
samAshrayanam to the Lord and hence is known as 'appanukku sangaazhi aLitta perumAL".

8.tiruppAvai jeeyar — Once, swAmi rAmAnuja was seeking alms singing tiruppAvai in srirangam.
When he reached swAmi mahApoorNa’s (periya nambi)house, he was singing 18th pAsuram
'undumadagaliRRan'. As he was uttering the words “seerAr valLai olippa vandu tiravAy”, the door
opened, periyanambi’s little daughter "attuzhAy" came out. Thinking that nappinnai pirATTi herself
had opened the door, uDaiyavar fainted. Due to his deep engrossment in tiruppAvai, He was
named tiruppAvai jeeyar.

9.lakshmaNa muni- Name given by Tirumalai ANDAN and Tiruvaranga PerumAL Arayar to signify
that rAmAnuja served bhagavAn just like LakshmaNa.

10. panchAchArya seeDar - ‘Disciple of Five Acharyas’ - RAmAnuja had five AchAryas: tirukkacchi
nambi, tirumalai nambi, tirukOShTiyoor nambi, periya Nambi and tirumalai ANDAN.

11.dEsikEndra — The king of AchAryAs. This name was given by TiruvEnkaTamuDaiyAn.
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12.shaThakOpan ponnaDi — This name was given by tirumalai ANDAN after He taught rAmAnuja
the essence of tiruvAymozhi.

13.Bhootapureesha — The leader of Bhootapuri alias ShriperumpUduUr, the birthplace of rAmAnuja
— This title was given by Shree Adi kEsava PerumAL of ShriperumpUduUr.

14.Am mudalvan ivan — He is the future leader — These words of blessing were given by saint
yAmunAchArya (ALavandAr) when He saw a spark in young rAmAnuja while he was learning from
Guru yAdavaprakAsha.

A poem on rAmAnuja’'s beauty by swAmi embAr.

LUOUCID6NS HSLD MUMISLOED 2 hGH6dT LISLELEUGLD aTlfey|d
LITeU6OTLOM &L emLIHGIUTTenL LUHHS LD(HRISLHEGLD
apuiyfl prQeor® (peTmsUNeL ghSll (LPEHCHTEL &6IT6LYELD
(psorenreuy HHHE QIS HenmbHEB (LPMIGUEL HleLTQILNEGLD
SOUSGCLD Ll &Hemevnr QUITLABS(B HLDLS SH6BuT6uoTLYE LD
&Ml &HEST HLPEL GlqlUl (PIGU|LD 6T BHFEMS (LDIgU|LD
STLQUT(LPGILD 6THITE] 6l QILPG 6T60T @QGHUISSHIETSHT6L
@evemev 6TITSHCBEHT QeLemeL 6T6ETEGISHHT @eL6m6L 6TEITHGHSHCI.

paRpamenat tigazh paingkazhal undan pallavamE viralum
pAvanamAgiya paintuvarADai padinda marungazhagum

muppuri nUloDu munkaiyil Endiya mukkOl tannazhagum
munnavar tantiDu mozhigal niRaintiDu muRuval nilAvazhagum
kaRpakamE vizhi karuNai pozhintiDu kamalak kaNNazhagum
kAri sutan kazhal chUDiya muDiyum kana naRshikai muDiyum

eppozhudum etirAsar vaDivazhagu en idayattuLadAl
illai enakkedir illai enakkedir illai enakkedirE.
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NINDA STHUTI AND STHUTHI NINDA

RANDOM REFLECTIONS ON RAMANUJA
by Anbil Ramaswamy

1. Vaishnavam today in the U.S.A.

Way back in the early 1980s during my first visit to the USA, whenever I mentioned the word
“Hinduism”, the first response of the Westerner (and even our own people who had lost their
moorings to our traditions having settled here for long, not to speak of kids born and brought
up here without even an iota of exposure to our Sat Sampradayam) was “Oh! I know. You are
talking about Buddha!?” These people did not know that Hinduism and Buddhism were poles
apart. The next best bet was “Oh! I know! You are talking about Adhi Sankara”. This second
category seems to have had some familiarity with “Hinduism”, thanks to aggressive
marketing of vested interests, equating Hindu philosophy with just the Advaita philosophy.
In the last few years, however, world populations have come to know about our great
Acharyas like Bhagavad Ramanuja, Swami Desika and MaNavaal.a Maamunigal. as
formidable forces to be reckoned with, recognized and revered.

A very heartening news is that people who never ever heard of these names before now come
together to celebrate Achaarya Vaibhavam Conferences in different cities (and temples, in
particular) especially in USA, Bahrain, Kuwait, England, Indonesia, Singapore and other
places on the Tiru Nakashatram days of these Achaaryas. Participating in the study of Vedas,
Saastras, StOtras and Azhwars’ Divya Prabandams etc. organized by different SrivaishNava
groups have become a routine these days. This is in no small measure due to the efforts of
these various SrivaishNava groups that have been straining every nerve to disabuse false
impressions and familiarize them with the life histories and works of these great Savants, the
lineage of Acharyas in general and the Parama Vaideeka Matham of Srivaishnavam also
known as “Ramanuja Darsanam” The pioneer of this movement is “Swami Desika Darsana

Satsangam” (SDDS) which held the FIRST EVER SrivaishNava Conference in U.S.A. in 1996.

2. Ramanuja’s Birth

The less known fact even among Srivaishnavas about this well known Achaarya by whose
name SrivaishNava philosophy is called 'Ramanuja Darsanam' was a 'VaDama' by birth.
(Authority: "Periya Thrumudi ADaivu, PazhanaDai ViLakkam and Visishtaadvaita
Catechism")

During the days of Bhagavad Ramanuja, the word “vaDama” was not equated with
“Smaarta” or “Iyer” as is being done today. It is, however, not clear whether “vaDamas” were
deemed to be a part of “VaishNavas”

Be that as it may, this is a “win-win” situation for both VaDamas and Vaishnavas.

VaDamas can claim that it is one of their clan who came to be hailed as "Sri Vaishnava
Siddhanta Nirdhaarana Saarva bouma" while Vaishnavas can claim how catholic and open-
minded was VaishNavam - in acknowledging the greatness of one who was born a “Non-
VaishNava” as their own undisputed master!

Is it not said that the natural evolution for VaDama is to transform into a VaishNava”?
(“VaDama muthinaal Vaishnava”)
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3. Nindaa Sthuthi

There is what 1s known as “Nindaa Sthuthi” in which an attempt to praise someone would
appear to be disparaging but, a full-throated shower of panegyric.

The “Soulabhyam” of Bhagavaan is the fountainhead of a rare kind of literary tradition called
“Ninda- Sthuthi”. The term can be understood as ‘praise appearing as censure’, in which the
form, character and actions of divine are made the butt of ridicule. When the devotee is sad,
the songs would appear as accusing Bhagavaan.

In Tamil literature, “Ninda Sthuthi” is known as “SlEdai aNi”

When the devotee is overwhelmed by love and affection, the same will come out with a gusto
of reproach or slander though the inherent intention is to praise. We can see this in our
households where we call our babies like soft winning talk (e.g.) Dear

For Nindaa Sthuthi, we have the classic example in Slokam 13 of Swami Desika’s “Godha
Sthuthi” in which the peers of Andal are shown as making fun of her choosing for her
husband (Svayamvarapathi),

» Lord Ranganatha whose bed was a serpent (naagEsaya),

» rode on a bird (pakshiratha:)

» one who was so old as not to know his own date of birth! (Purusha: puraaNa :)
They were in fact, applauding her choosing as spouse the Paramapurusha reclining on
AdisEsha, riding on the divine bird-vehicle of GaruDa and who is the Primordial
Paramaatma.

Similarly, the songs “yEn paLLLIkkoNDeer ayyaa?’ (in mOhana Raagam) and “NaDamaaDi
thirinda umadu iDadu kaal udavaamal muDamaagi pOnadu” (in KambOdi Raagam) seem to
deprecate the respective deities but, in fact, convey the opposite.

In a Telugu song, a fake sympathy is shown for Lord saying” “Poor Lord!

v' He had no mattress to lie on. He had to sleep on a snake!
v' He had no land. He had to beg from an Asura a land just enough measured by his three
steps!
v" He did not have even have a home to own. He rests on an ocean!
v" He had no clothing to wear. He had to steal the garments of the Gopis!
v" He had nothing to eat. He had to steal some butter from the hoses of Gopis!
Even Rama was not spared:

% You helped the Elephant king, GajEndra

You helped the Monkey king, Sugriva

You helped the Asura king’s bother, VibheeshaNa
So, only if I am a king, will you come to my help

7/
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As I am not a king but an ordinary person, you will not condescend to help me!
In Marimuthaaap Pillai’ song “yethaik koNDu Ichchai kONDaai, aDi MagalE” referring to
Lord Siva as —

”Suddhap Paithiyakkaaran Gangaadhran,
thOgaiyE munnavan

pEyuDan aaDiya

ThondikkO,

o O O O
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o pazham KandaikkO —

o Erum nandikkO

o seyyum VindaikkO?
Gopalakrishna Bhaartiyaar’s song is popular:

“NaDamaaDi tirinda umadu IDadu kaal udavaamal muDam aanadu yEn enru solluveer
Aiyaa.

+ Tiruneerai SumandeerO neruppaana mEni tanil,

+ seedathinaal migunda Vaada guNamO?

+ orumaiyuDan MaarkkaNDarkku Udaviyaai marali Vizha, udaitha suLukku Eri

uNda guNamQO?

+ Paravai tannin teru Vaasar paDi iDarirrO?

+ Entan paapamO?

+ en SivanE!
Numerous such references can be quoted to illustrate “Nindaa Sthuthi” which appear to
denigrate but are meant to praise the Lords.

4. STHUTHI NINDA

Now, let us look at the opposite trend of “Sthuthi Ninda”. In Tamil literature, “Sthuthi Ninda”
1s known as “Vancha Pugazhchi aNi”.

Some groups in USA probably drawing inspiration from their counterparts in India have been
disseminating misleading information about Bhagavad Ramanuja either deliberately or
unintentionally in an obvious attempt to “glorify” him. May be, we can call the attempts of
these enthusiasts as “Sthuthi-nindaa” because while professing to praise him with the best of
intentions, they are besmirching the glory of Ramanuja.

5. Ramanuja’s schooling

We know the story of how Ramanuja being a “VaDama” was initially placed under the
Advaitic Sannyasi called Yadava Prakasa and how they had differences of opinion on
interpretations of some Vedantic statements and how the master plotted to kill him by
drowning him in Ganga while on a pilgrimage tour and how thanks to his cousin, Govinda, he
escaped death and how Lord Varadaraja and PerundEvi Thaayaar led him to safety to
Kanchipuram.

This episode may be historically correct, but these enthusiasts doggedly repeat it ‘ad
nauseum’ forgetting that the same Yadava Prakasa, on return to Kaanchi subsequently,
became Ramanuja's disciple assuming the name of “Govinda Yogi”.

When Bhagavad Ramanuja himself had forgotten the faults of Yadhava Prakaasa and
forgiven him by accepting him as his Sishya, any criticism of the indiscretions of Govinda Yogi
in his “Poorva Asramam” would seem to be a disapproval of Ramanuja’s forgiving him and
will be totally unwarranted.

Even if it is claimed to vouch for the “glory” of Ramanuja’s magnanimity, a repetition in
season and out of season of the earlier episode does not seem to redound to his credit.

6. TirukkOsTtiyur Episode

The seat of Achaarya at Srirangam was lying vacant without a successor to take over. He was
prevailed upon to assume charge. But, before doing so, he wanted to equip himself with the
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secrets of the three great Mantras. For this purpose, he approached one "Tiruk KOshTiyur
Nambi" who made him come several times before actually instructing him. He cautioned
Ramanuja that he should not give out the secrets to all and sundry and if he did so, he would
go to hell.

The story goes that immediately on receiving the instructions, Ramanuja climbed up to the
top of tympanum of the temple and proclaimed to the large gathering assembled there to
follow his example. One of the tale bearers rushed to Nambi to complain that Ramanuja was
giving out the Mantras. Nambi was enraged and demanded an explanation. Ramanuja replied
that he did not give out the secrets and even if he had transgressed the specific warning of the
Guru, only he himself would go to hell but the multitude of humanity that listened to his
clarion “wake — up” call would be saved spiritually. The Guru was overwhelmed by this reply.
Embracing Ramanuja appreciating his broad-mindedness, he called him “EmperumanarE”-
"Oh! My lord" and declared that Srivaishnavam would thenceforward be known as "Ramanuja
Darsanam"- “the light of Ramanuja”

The popular belief that he gave out the Mantras to a motley crowd comprising of all castes &
even outcastes is not correct. What he actually gave out was that he had found out the way to
attain mOksha through the three great Mantras that he secured from Nambi and invited
those who sincerely wished to follow him to go get initiated by Nambi.

Also, he did not advise “all and sundry” as assumed by some. By the time of this episode, he
had already gathered a considerable number of disciples who accompanied him at the
Southern entrance to the temple and he was thus addressing his own disciples. This is
another less known fact about the well known Achaarya.

The enthusiasts, no doubt, wish to “glorify” Ramanuja as being broadminded as to publicly
reveal the mantras openly to all and sundry but they forget that in the process they damage
both his knowledge and his actions.

Did not Hitler’s misinformation Minister, Goebbels postulate that a lie constantly repeated
will be believed to be true?

And the funny thing is that this lie is being repeated parrot-like even by genuine Ramanuja
Bhaktas!

In fact, in Andhra, they used to say “raamaanujulu gOpuram ekki Tirumantram
Cheppinaaru”

2

Kaanchi Mahavidwaan P.B. ANNangarachariar observes in his book “Amuda Mozhi Aayiram
that seeing how Ramanuja himself had to take considerable pains to visit Nambi 18 times for
Initiation, his Sishyas requested him to help them with the treasure. And he agreed to advise
the “purport” - not the mantram itself, that too to a select audience of his own Sishyas in the
limited enclosure.

“Maamunigal. in ChhorNikai 204 of his Achaarya Hridayam observed

“thaaikkum maganukkum tambikkum ivarkkum ivar adi paNindavarkkumkE ivai uLLLadu”
and “palakaal naDandu tuvaNDu kETTa parama arthathai olakkamaaga vaithu
upadEsithum”.

The word “olakkamaaga” does not mean that he “scattered” the Mantram to all and sundry as
if it were like disbursing currency notes. He was not engaged in any kind of “body shopping
spree" for mass recruitment for VaishNavam nor had he any need to do so!
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His mission was totally different. He was engaged in demolishing the flaws and faults in the
arguments of “Poorva Pakshins” and establishing “Siddhaantam” on “terra firma” as
evidenced in “VEdaanta Saaram”, “VEdaanta Deepam” and his magnum opus, “Sree
Bhaashyam”.

H.H. Srirangam Srimad Andavan, Sri Rangaramanuja Mahaa Desikan observes that in the
context of referring to Dvayam in Gadhya Trayam, Ramanuja wrote “atra dvayam” without
giving out the sacred Mantram itself.

It is, therefore, not appropriate to hold that he indiscriminately “scattered” (Vaari iraithal) of
the sacred Rahasya Mantram of AshTaaksharam. (Vide Page 68 of December 2003 issue of
Sri Ranganatha Paaduka).

“Nothing happened on top of the Gopuram” says the erudite Editor, who adds “When
Ramanuja concealed even Dvayam that can be advised to all (as it does not contain
PraNavam), it is not correct to conclude that he revealed AshTaaksharam” which is
“Rahasyam” (Secret) and NOT a “Sadasyam” (That which can be announced in public)

Also, in VaikunTa Gadhyam where reference had to be made of “Moola Mantram”, Ramanuja
did not spell it out but only said
“Sreemata: moola mantrENa...Aatmaanam bhaghavatE nivEdayEt”

“Even if he addressed the audience from the top of the GOpuram, it cannot be a large crowd of
thousands of people. This is because in those days when “Temple Entry” was not even thought
of, the cramped space in the temple premises would not permit any more than say, a hundred
of his Sishyas as the ground floor was hidden by a tall rampart wall and there was no facility
available for microphone or megaphone or any kind of “Public address system”

Was Ramanuja ignorant of the direction in SEsha Samhitai (14-50) that while one should
bring to light the glory of the Guru, one should not give out the secret mantras under any
circumstances?

Gurum prakaasayEt dheemaan mantram yatnEna gOpayEt/
Aprakaasa-prakaasaabhyaam ksheeyatE sampad-aayushee//
Are the enthusiasts “deifying” Ramanuja or “demonizing” him?

7. Did Emperumaanaar disobey Emperumaan?

Some hold that the Lord desired Ramanuja to live on earth for 200 years to serve
SrivaishNavam but he returned to Paramapadam on attaining the age of barely 120 years
and the Lord “sent him back” as MaNavaal.a Maamunigal to complete his term.

This is another oft-repeated theory like the TirukkOshTiyur episode and made popular by the
same technique.

This, however, does not seem to be logical —

1. It is hard to imagine Yathirajar violating his tenure stipulated by the Lord and committing
“agjnaa adhilanganam”!

Such an interpretation would be blasphemous both to Bhagavad Ramanuja and Bhagavaan
himself!

It does not add any credit or glory to either Emperumaan or Emperumaanaar!
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2. If he were reborn, how would he sing in praise on himself as in “Yathiraja VImsati” and
“Aarthi Prabandam”?

Except the Lord who sang on his own praise, no one else could venture in such “Svaatma
Prasamsaa” (Self- Glorification).

Did not Nammaazhwar say “thun sollaal thaan thannaik keerthitha maayan”?
(Tiruvouimozhi 7.9.2)

3. Swami Desika attained Paramapadam in 1369 (Sowmya, Kaarthigai, Krittigai).
Maamunigal)’s Avataaram was in 1370 (SaadaaraNa, Aippasi, Moolam) just within a period
of “Garbha vaasam”. Perhaps, it might be more appropriate to conclude that he was the
“Apara Avataaram” (Reincarnation) of Swami Desika than that of Bhaashyakaarar.

4. We see the sentiments expressed earlier by Swami Desika being echoed faithfully in
almost all the works of Maamunigal.. Perhaps, Swami Desika desired to further clarify with
“footnotes” for his otherwise monumental works, by reincarnating as Maamunigal..

5. Did Ramanuja climb the Tirumalai hills kneeling all the way up?

A story that is currently doing the rounds is that Ramanuja climbed Tirumalai hills not once
but on three different occasions kneeling all the way up to worship TiruvEnkaTamuDaiyaan.
The reason dished out is that he considered the hills so holy that it would have been an

13 77'

apachaaram” to’put his feet “down” to walk “up”!

There is no mention of such a practice in any Grantham of Swami Desika or in the “Guru
Paramparaa Saaram” of Thriteeya Parakaala Swamai.

If the Azhwaars or UDaiyavar or Swami Desika had believed in this, certainly they would
have referred to this.

This appears to be one more “aithihya” - a yarn spun by some to show Ramanuja as “holier
than” his very Achaarya Periya Tirumalai Nambi who was a “Permanent Resident” in
Tirumalai itself. (Green card holder in the parlance of U.S.A!

Would Ramanuja ever dare to show his master in such a poor light compared to himself and
commit “Achaarya apachaaram” - an “asahya apachaaram” in his own words?

(Authority: Veeravalli GanapaaDi Desikachariar Swami on pp 53-54 of October 2003 Issue of
“Sri Ranganatha Paduka”).

May be, the protagonists would be happy if told that Ramanuja might have used a helicopter
to reach the top of the hills!

Even so, on reaching the top, he would have had to set his foot to walk up to the Sanctum
Sanctorum!

6. Ramanuja’s body preserved for nearly a thousand years.

It is held by some that the physical body of Bhagavad Ramanuja, the greatest SrivaishNava
Achaarya (1107 — 1137 AD) is preserved to this today for nearly 1000 years in a sitting
posture in all its pristine state unostentatiously, without any fanfare or publicity and without
using any of the chemical preservatives employed by the Egyptian and Goan models except
for an occasional coating of edible camphor (Pachai Karpooram) in the Sannidhi (Sanctum
Sanctorum) dedicated to him on the southeast corner on the fifth round within the Srirangam
temple as ordered by Lord Ranganatha himself.

~
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- If this were true, it would indeed be a great event far exceeding the preservation of the
mummies of Egypt and the body of St. Xavier in Goa in India that thrill enthusiasts into
hysterical brouhaha about them.

- If this were true, it is intriguing how even some Srivaishnavas are not aware of such a
breathtaking event for so long that here in Srirangam, their holiest place hailed as “BhulOka
VaikunTam” (Heaven on Earth) such a thing has happened.

This, however, cannot be dismissed as mere hearsay because I have actually seen with my
own eyes not once but on two occasions when the priest in the Sanctum took off the plates
shielding the scalp, the forearm and the fingers of the great Achaarya and showed them.

I was told that as the public is not allowed as a matter of routine to witness this, the priest
would show only to a select few and on special request and special permission of
Devasthaanam authorities. The Chief priest of the Sannidhi of Periya Perumaal.
(Bhattacharya) also vouched for this fact.

Some do not seem to give credence to this because usually the mortal remains of “Yathis”
were buried away from and not kept within the holy precincts of a consecrated temple.

Even building “Brindavanams” over the burial places seem to be a later development.

Others accept it as a fact, probably with a view to “glorify” Ramanuja in a special way as
being the only one to have had that privilege!

Even so, the “Kainkaryaparas” including “Srimaan Taangigal.s” are said to wash their feet
before entering Ranganatha Sannidhi on occasions, should they first visit Ramanuja’s
Sannidhi, obviously acknowledging the pollution involved in visiting a morgue!

Is this the way to “glorify” the “Achaarya Saarvaboumar”?
As this seems to be unique, knowledgeable scholars may throw light on whether -

1. Interning the physical remains of a “Sannyaasi” in the precincts of a consecrated temple
and

2. The construction of “Brindavanams” for Yathis (which latter seems to be a practice in other
traditions) have any sanction in the Saastras.

Let us disabuse ourselves of any misunderstandings and unite to celebrate our Darsana
Sthaapakar in a fitting manner.

Emperumaanaar ThiruvaDigaLE SaraNam;;; SrimatE Raamaanujaaya namabh:

~

Role of Ramanuja in Creating Tirupati
In 1130, Sri Ramanuija is believed to have built a at the foot of the Tirumala hill with the
help of a Yadava king and installed Sri Govindarajaswamy there. He also created a town
around the temple called Govindaraja pattana (also referred to as Govindapattinam),
later known as Ramanujapuram and known as Tirupati from the 13th century.
Though there were many changes brought in the Tirumala temple activities due to
changes in time, the principal tenets, sevas, rituals, regulations for smooth run of temple
affairs brought by Srimad Ramanujacharya are still continuing even today in Tirumala
temple without any deviation.
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Ramanuja

Bhagavad Ramanuja (1017-1137) was a Vedic spiritual leader, philosopher, and
mystic who is recognized as one of the most influential thinkers in Hinduism. (The
word “Bhagavad” is an honorific.)

Ramanuja led a broad religious movement in southern India in the 11th century,
substantially changing the course of Hindu religious practice. He taught that the

fulfilled life is one of loving worship, service, meditation, and surrender, leading
to direct experience of the Supreme Self. The supreme end of existence is godly
service that overflows from this experience.

The Supreme Self is the highest Truth, the worshipful source and substratum of all
that exists, a unifying Reality which is unfathomably profound and great. It is the
absolutely pure seat of all knowledge and bliss, opposed to any limitation or evil of
any kind and the abode of all auspiciousness. The natural qualities of the Supreme
Self inspire loving devotion in the spiritual aspirant, to which He responds out of
His own inherent love and grace.

The means to attain the Supreme is intense, devoted love, beginning and ending in
absolute self-surrender. The practice of this discipline involves daily worship,
prayer, and meditation on God’s form and qualities. This spiritual discipline is
known as bhakti, and it forms the essence of Ramanuja’s philosophy.

Works

o Vedarthasangraha - Summary of the Meaning of the Vedas

o Sribhashya - The Glorious Commentary [on the Brahma-Sutras]

« Vedanta Sara - Essence of Vedanta

« Vedanta Dipa - Light on Vedanta

o Gitabhashya - Commentary on the Bhagavad Gita

« Gadya Trayam - Prose poems of Surrender
o Saranagati Gadya - The Large Poem of Surrender
o Sriranga Gadya - The Smaller Poem of Surrender to Lord Ranganatha
o Vaikuntha Gadya - The Poem of Contemplation on Vaikuntha

« Nitya - A Manual of Daily Worship

..... ramanuja.org
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Sri Ramanuja, the great guru

Lord Narayana has manifested Himself as Vedavyasa. He has edited and classified the
Vedas and also authored Brahmasutra — the explanation for Vedas and Upanishads that
tells about Brahmam — the supreme being. Sutras are small in letters or words but big in
meanings hidden in them. Many Acharyas have written commentary on Brahmasutra
narrating in detail and such commentaries are called Bashyas. The commentary of Sri
Ramanuja is called ”Sribashyam”. There are 545 sutras in Sribashyam.

Sri Ramanuja was a great philosopher, guru and a social reformer. His ideologies were
influential to the Bakthi movement. Ramanuja’s chief contribution to the philosophy of
Visishtadvaita was that discursive thought is necessary in humanity’s search for the
ultimate verities. In this dark age of Kaliyuga, Sri Ramanuja was born like a glowing sun
to dispel our ignorance. Treading by foot and travelling up to Kashmir, the Acharya
fetched the palm leaf manuscript written by Sri Bodhayanar that contained references for
the commentaries of Sribashya. Sri Koorathazhwan had helped Sri Ramanuja in his work
of Sribashya.
To remove the silt from a well, usually emblic myrobalan tree wood (nellikattai) is put
into the well which will remove the dirt. We have to keep Ramanuja in our heart to
cleanse the filth laden in it, said Velukudi Krishnan Swamy in a discourse.
The supreme being called Seshi can be worshipped in Sri Rangam temple vimanam, in
“OM” — the pranava and in Sribashyam. Sri Ramanuja says in Sribashyam that
rendering service at His divine feet and to reach Him at Sri Vaikunta should be our

goal. The Acharya had written nine scriptures and they are called Navarathnas.

It is said that Adisesha was sent by Lord Narayana as Ramanuja for the sake of the

upliftment of the common folks.
....The Hindu
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SrI Ramanuja's incarnation as Desika

(SrI u. VE. Kottimangalam Varadacharya MahAdesikan, Mysore).

[Preface: Before AcArya Ramanuja's incarnation, Bhauddha (buddha) matam was in
ascendance in BhArata desam. In between, Jaina matam was also prevalent. As a result,
our vaidika matam was in decline. At this time, Sri Sankara repeated what the Buddhists
said and gave the very same meaning advanced by the Buddhists for the Veda mantrams.
By taking such a position, Sri Sankara thought that he can protect the Vedams first. He
tried this approach and had even some victory. The true meanings of the Veda mantrams
could not however be gained. Bhaudda matam covered itself with the blanket of Vedam. At
this time, Ramanuja incarnated and blessed the world with the true meanings of Veda
mantrams.

After Ramanuja’s period, Bauddham and advaitam joined hands to crush the vaidika
matam. Sriharshan noisily started this movement. At this time, the danger arose that
SaraNAgati, samAsrayaNam, AcAram and anushThAnam became the targets for the arrows
from this group. Now, Ramanuja incarnated once again and protected the vaidika matam.
That new avatAram of Ramanuja was that of SvAmi VedAnta Desikan. This essay explains
this Desika avatAram.]

SrI Nathamuni and Yamunamuni

History says that the grandson of Nathamuni, Yamunamuni lived before Ramanuja's time.
Yamunamuni (aka Alavandar) himself wanted to write the commentary on the Brahma
sUtrams. He recognized however that BhagavAn willed that such a BhAshyam would be
written by Ramanuja after his (Alavandar's) time. Therefore, he left the important task of
undertaking this mahA kaimkaryam to Ramanuja. SvAmi Desikan refers to this
“nAthopaj~nam yAmuneya prabandhaiH ... yatIndraiH". It is to be noted that the three
Munis, Nathamuni, Yamunamuni and Ramanujamuni gave our siddhAntam the glory it has
and spread it further. The principal reason for this siddhAntam to be renowned is Bhagavad
sankalpam. Recognizing this truism, TirukkottiyUr Nambhi named this vaidika matam as
"Ramanuja darsanam" according to Guru Parampara granthams. The sankalpam of Lord
Hayagreevan was the foremost reason to empower Ramanuja to write the BhAshyam for
Brahma sUtrams and blessing him with His arcA muUrti through Sarasvati Devi. Lord
Hayagreevan is Vij~nAna mUrti. No other AcArya has brought out adhyAtma J~nAnam
(Atma Vij~nAnam) to the extent that Ramanuja has accomplished. This is indicated by the
honoring of Ramanuja by Sarasvati Devi. When J~nAnam becomes full (pUrNam), it
becomes Vij~nAnam.

SrlI Desikan and Ramanuja

Just as KaThopanishat points out that BhagavAn comes in search of one, He relishes and
becomes easy to attain. VedAnta Desikan is one such AcAryan that Lord Hayagreevan
reached out. Appullar, the AcAryan for SvAmi Deéikan initiated his Sishya in to Garuda
mantram. Garuda BhagavAn appeared before SvAmi Desikan and performed upadesam of
Sri Hayagreeva mantram and commanded SvAmi Desikan to initiate the japam of that
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powerful mantram. It is not common that one devatA performs the upadesam of another
devata's mantram. We do not need to stress the power of the mantrams blessed by the
devatA-s, when we know already the tremendous power of the devata mantrams initiated
by the humans like the AcAryAs. To state it briefly, Lord Hayagreevan did not bless anyone
to the extent that he blessed svAmi Desikan. It is made firm that Lord Hayagreevan, who
sought out Ramanuja and blessed him come out once again as Desikan at the time of need
to reinforce vaidika matam. This demonstrates the relationship between Ramanuja and
SvAmi Desikan.

Lord Hayagreevan and SvAmi Desikan

What could be the reason for Lord Hayagreevan to choose SvAmi Desikan to confer His
anugraham? For gaining insight on this matter, we should review the history of BhArata
desam approximately 1,600 years ago. From the 5" century A.D, (about 1,500 years ago)
the strong opposition for our vaidika matam (sanAtana dharmam) arose from the Buddhist
scholars. From the times of Kumarila Bhattar (7" century A.D) to Udaynachar (10" century
A.D), great AcAryAs resisted strongly the advances of Buddhism to protect our sanAtana
vaidika dharmam. Adi Sankarar is such a one in this array of AcAryans. In spite of their
valiant efforts, it became clear that the para matams like Bauddham and jainam (samaNam
and sAkkiyam) were not completely defeated until the tenth century A.D. Buddhism text
named “tattva sangraham” attests to this fact. It is notable that after Ramanuja’s time,
there were no books authored by any para matam scholar. As such it is very clear indicating
that vaidika mata sthApanam was completed by Ramanuja.

BauddhA-s and Praccanna BauddhA-s

The clear dominance of BauddhA-s was ended by Ramanuja’s time and the vaidika matam
sprouted and bore fruits during his lifetime. The loud noise from the BauddhA-s emanated
again just after Ramanuja ascended to paramapadam. It looked as though that the
BauddhA-s were waiting for that time. These new agitators (mArica BauddhA-s/Bauddhar-s
in disguise) were harming our vaidika matam much more than the BauddhA-s before
Ramanuja’s time. It is known by the students of history that the internal enemies of a
nation are more harmful than the external enemies (foreign enemies). These BauddhA-s in
vaidika attire were harming our vaidika matam much more.

When the para matams like Bauddham were defeated by scholars like Kumarila Bhattar, the
defeated ones understanding the glories of the vaidika matam as well as those who were
defeated in the debates embraced our matam. Even after their adopting the vaidika matam,
the old residual traits (vAsanai) lingered on as revealed from the books of pre-Ramanuja's
times. The scent of old Buddhdism was clearly detected.

advaitam and Bhaskara

Bhaskarar lived before Ramanuja’s time. The book, "BhAskara bhAshyam" of this VedAnti
reveal the lingering effects of Buddhist doctrines. Bhaskara, who called advaitins of his time
are in the garb of vaidika matam. SvAmi Desikan made fun of them and asked in his
SatadUshaNI grantham as to why they are disguising themselves as followers of vaidika
matam while they were intrinsically Buddhists. Those VedAntins, whose residual scent of
Buddhist’s doctrines was not completely eliminated, sought our vaidika matam and caused
serious dangers.

~

\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\A

NN NNONONONONONONONONONONONONONONMONONMONMONMONMONMONMONMONMONMONMOMONMONMONMONMONMOMOMOMOM MM MMM MM UMM M MMM OM MMM OM UMM UM OM UMMM OM MM OMOM MMM MMM NN NN NN NN N NN

6)]



N N N N e e e e e e e e e e e e e e e e e e e e et e e et e e Tt T et e e e

S T N T T e e

VidyAraNyar and Desikan

The advaitin VidyAraNyar was a contemporary of SvAmi Desikan. In his treatise known as
"Sankara Vijayam", VidyAraNyar declared that Sriharshan, the nAstikan was beyond the
pale of vaidika matam and his work (khaNDna khaNDa khAdyam) can not be accepted as
valid. VidyAraNyar was influenced by SvAmi Desikan’s debates to define Sriharshan as a
fake going around as a vaidikan, while adorning the cloak of a Bauddhan. It was indeed
proper to cast aside the views of Sriharshan.

Sriharshan and Desikan

Sriharshan has clearly pointed out in his writings that his scholarship is a direct result of the
anugraha balam of a mantram housed in the Bauddha tantram named "CintAmaNi".
Because of the power of that mantram, no contemporary of Sriharshan could oppose and
defeat him. To prevent any damage to the sanAtana dharmam in future from the
descendants of Sriharshan, Sri Hayagreevan appeared in person before Sriharshan in the
future form of Desikan to defeat him. Question may arise as to why Lord Hayagreevan did
not directly confront and defeat Sriharshan instead of through SvAmi Desikan. The
explanation for such indirect action is this. It is customary for the deivam to grant the
desired boons sought by the sAdhakan, who had attained the mantra siddhi. The secret
behind this act of BhagavAn is punishment of the one with mantra siddhi is indirect instead
of direct. This is a subtle aspect behind the deeds done by the deivam in such situations.

SvAmi Desika’s YatirAja saptati

It is important that some one should rise to defeat the crowd of BauddhA-s and mid stage
advaitins pushing the doctrine of denying the existence of I$varan. These people were not
challenged and they were making noisy statements without supporting truisms. They had
ego from the mastery over mantrams and used Sanskrit as their language for debates.
SvAmi Desikan incarnated following the command of BhagavAn to oppose and defeat firmly
these nireesvara vAdis (deniers of ISvara tattvam) in their own language of choice. SvAmi
Desikan refers to his mission in one of the slokams of his YatirAja saptati (yatIs$vara
sarasvatl surabhitAsayAnAm satAm). He roared in this Slokam about his approach to
destroy these avadikAs, who deny Vedam and Isvaran as PramANam-s. He declared that he
will adorn the sacred feet of vaidikAs, whose minds were filled with the lovely fragrance of
the Sri sUktis of Ramanuja and will place his left foot on the heads of the followers of para
matams like Buddhism. The first half of this slokam pays homage to Vedam and the
indwelling Isvara tattvam and the followers of vaidika matams celebrating the form and
attributes of that ISvaran. The second part of the $lokam condemns the nAstikA-s (atheists).

SvAmi Desikan and Sahadevan

It is appropriate to remember the similar statement of Sahadevan in MahA BhAratam during
the occasion of providing the first honor (maryAdai / mudal tAmbhUlam) to Lord KrishNa at
the RajasUya yAgam. Rains poured from the sky to endorse the statement of Sahadevan to
put his left foot on the opponents questioning the honoring of Lord KrishNa with the mudal
tAmbhUlam. It is clear that the situation of Sahadevan when he opposed the challengers
was similar to the mood that of SvAmi Desikan, when he condemned the deniers of I$varan
and our parama vaidika matam.

~
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SanAtana dharmam and Bauddha Matam

The central point of clash between the sanAtana dharmam / vaidika matam is “I$vara
vAdam". Vaidika dharmam believes that that the entities of the world arise from Isvaran,
stay established in Him and reach dissolution in Him. The key goal of Bauddha matam is to
oppose the doctrine of I$vara (ISvara tattvam). One might ask about meemAsaka matam
recognized as a vaidika matam not accepting ISvaran. It is ture that meemAsakam does talk
about Isvaran but does not oppose Him also. We can discuss this on another occasion.
Bauddham opposed I$vara vAdam since it feared that the acceptance of the ISvara tattvam
will bring in all other doctrines of vaidika matam with it. Therefore, the BauddhAs felt it is
better to oppose vaidika matam as their duty.

Bauddham and the mid-period advaitam

Advaitam during the middle stage of development touted the same thing opposed by the
BauddhA-s under another name. They (advaitins of this period) say that there is no true
subject such as ISvaran. The world does not have creation ($rshTi), preservation and
dissolution (layam). All of these concepts are falsehood. How can one create and protect the
world, which is false? This then Is the essence of advaitam during its mid stage of growth.
Bauddham emphasizes the same view. Therefore the VedAnti named BhAskarar called this
type of advaitis as BauddhA-s. Our sanAtana dharmam will flourish by embracing I$vara
tattvam. The Jeevans can reach the other shore of samsAram only through the celebration
of the relationship between the Jeevan and I$varan, display bhakti towards Him, eulogize
Him and worship Him and derive happiness from conductance of ArAdhanam for Him. In the
mid stage advaitam and Bauddham, there is no place for celebrating the special relationship
between I$varan and the Jeevan. What else can be more dangerous to vaidika matam than
this view?

SrI Ramanuja and his darsanam

In this terrible environment, Ramanuja incarnated at the command of BhagavAn and firmly
established the vaidika matam centered around ISvaran through personal example,
anushThAnam (code of conduct and daily observances), the pursuit of Bhakti yogam for
redemption through celebration of the limitless auspicious attributes of ISvaran, His many
rUpams and glories (Vaibhavams). Ramanuja lived for 120 years and established firmly the
doctrines of vaidika matam. The debate on the falsehood of the world and the denial of
I$vara tattvam were thoroughly uprooted.

Sriharshan and advaitam

In the twelfth century, a fierce scholar by the name of Sriharshan wrote a book named

"qUed HUg I (khaNDana khaNDa khAdya)", which housed his absurd and dangerous

views. He was a Bauddhan in the garb of vaidika matam and aimed to break up I$vara
tattvam and the associated doctrines of the sanAtana dharmam. He strived to unite the
BauddhA-s and the advaitins of his time and succeeded somewhat. The situation was like
the state of old toddy in a new vessel. He tried to spread Bauddha matam taking a false role
as a vaidikan. SvAmi Desikan incarnated and destroyed these false prophets. Had it not
been done, the valiant efforts of Kumarilar and Adi Sankara would have come to nothing.

~
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SrI Adi Sankarar and SrI Desikan

It is certain that Adi Sankarar as the creator of many stotrams on the ananta KalyAna
guNams of BhagavAn would have been joyous to hear this slokam of SsvAmi Desikan and
would not have been angry at all. Those who are dispassionate would agree that Adi
Sankara’s siddhAntam were distinctly different from those of the advaitis who preceded him
and joined with Buddhism doctrines of nireesvara vAdam and the rejection of the VedAs.
The people with vivekam in this world are watching this difference keenly. SvAmi Desikan
roared in his slokam against the advaitins who adorned themselves in the blanket of
vaidikam and touted views akin to the BauddhA-s.

Therefore, Desika dar$éanam, Vaidika darsanam, sanAtana daréanam and Ramanuja
darsanam all have the same meaning. There was no hurdle or problem with the darsanam
of Nathamuni and Yamunamuni making a smooth transformation to Ramanuja darsanam.
Further, the task assigned by Lord Hayagreevan was carried out by Ramanuja, this
daréanam came to be known as "Ramanuja daréanam". It is entirely appropriate to call
Ramanuja darsanam as Desika darsanam today since SvAmi Desikan was empowered by
Lord Hayagreevan's sankalpam as well.

If Sri Ramanuja had not incarnated as Desikan two centuries later and destroyed the tigers
hiding under the skin of the cow (pasuttOl pOrtiya pulikal), would we have seen vaidika
dharmam even to the extent that we see today? There is no doubt on this matter. We would
not have seen it.

Therefore, Oh dispassionate ones, please understand that vaidika darsanam is indeed
Ramanuja - Desika darsanam!

SrImate nigamAnta mahA desikAya namaH

(Translation in to English by Oppliappan Koil Varadachari Sadagopan from the Tamil mUlam
by Sri Kottimangalam Varadacharya MahA Desikan)

[Note on Author: Srimadubhaya VedAntacharya PaNDita ratnam Kottimangalam
Varadacharya MahA Desikan is a prominent mahAn. He completed his kAlakshepams under
Sri Parakala svAmi, who created many MahA PaNDitAs. He has been honored with titles like
the President’s medal of honor. He has blessed many with kAlakshepams. He has the unique
capability to conduct research style of inquiries regarding our darsanams. svAmi’s
commentary on tattvamuktakalApam has been welcomed in this manner. svAmi is a wonder
in being the abode of both noble Atma guNams and the rare J~nAnam of the highest level
in himself.]
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Vedangalin tuyar tIrttavar
(One who dispelled the grief of Vedas)

(Sri u. VE. Valayapettai Ramanujathatharya Mahadesikan)

£ Qe e &9 ENNEIHE: | STfed d1g JTierd arel e |

SUTTH FRAVf: TTRR 1] ATHEH| ST Togieh: T@rdiadic Sl

WIAHa HAUFPENRH]| dei 2 A Igea Texadl
[Preface:

T THGSEM F9: G | F: YR o= SRz I

This is the invocatory verse of Sri Sudar$ana sUri at the commencement of his commentary
on Sri BhAshyam of Bhagavad BhAshyakArar Ramanuja. This slokam tells that Ramanuja
dispelled the disease/delirium of VedAs, smrti and sUtrams (Brahma sUtrams). The slokam
exalts Paramayogi Ramanuja with the syllable "namaH" (worship). This essay is about why
Veda is so important, what fever or disease it got affected with and how Ramanuja cured
VedAs from that?]

K K K K K

Our VisishTAdvaita philosophy is the most ancient and the oldest one. Bharata desam
(India) is the most sacred place. In this blessed land where AzhvArs, AcAryAs, divya
desams, PerumAL’s arcAvatArams, VibhavAvatArams like Rama Krishna avatArams, the
avatAram of revered sages and rishis took place. Therefore elders consider that any act of
good deed (dharmA kAryams) done in other regions of the world will not bear fruit (phalan).
No other country has such unique speciality and features. That is why elders and learned
scholars claim that any virtuous good deed performed elsewhere do not bear fruits. In such
a wonderful country such Vedic traditions and practices are in vogue for time immemorial.
Those who recite and study VedAs and $AstrAs in traditional manner and perform the
prescribed deeds (karmas) either through abject surrender or through meditation unto
Sriman Narayana, they can cross over this bonded life for ever and live in bliss (moksham).
Our preceptors have comprehended this from Veda VedAnta $AstrAs and practiced
themselves and elucidated such methods through written scripts for others to practice in
future.

In our country there are very many religions prevalent for such a long time. Among these is
the cArvaka concept. It denies that other than this body there is no AtmA at all. VedAs have
declared that there is Atman in our body and also celebrate it with all its characteristics.
Buddha and Jaina philosophies also are ancients ones. But our Vedic philosophy is more
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ancient than these philosophies. Based on Vedic principles, other religions like tArkika
matam, sAnkhyam, yogam et al interpreted VedAs in their own manner and established
their respective concepts. But the inability of them to explain the meanings appropriately
based on VedAs, they are rejected by our AcAryAs.

Vedam says that AtmA is separate and different from the body which can be demonstrated
even with Pratyaksham (live demonstration) as an authoritative proof. We say, my hand,
my head, my eyes, my mind, my intellect etc., so it is obvious that "I" and my body are
different. Similarly experiences like "I am the doer, I am the knower, I know and so on go
to prove that the Atman is different from the body".

There are very many pramANams (authoritative texts) that prove that VisishTAdvaitam is
the oldest and ancient matam.

In VedArtha sangraham, Sri BhAshyakArar says:

T 57 9 97 I TIATER - FHRTEE-§UIaH - AT 1Th- He- Agidedd - TIaH- ATIw -

Q‘Iﬁ"l - and enlisted these revered sages VyAsa, vAImIki, Manu, yAj~navalkyar, Gautamar,
ApAstmabar who all have highlighted VisishTAdvaitic meanings in their works.

Then came ShaTamarshaNa kula tilakar, Brahmanandi et al. SvAmi Desikan mentions that
in SampradAya parisuddhi, "after Brahmanandi et al, then came in the beginning of this
yugam, our SampradAya parivarttakar (our prime preceptor), SvAmi NammAzhvAr to lead
the VisishTAdvaita siddhAntam".

Similarly SwAmi Desikan refers to PeriyAzhvAr who has commented on KalpasUtra.

Periyazhwar has quoted the mantram "HTHTHUATHA" which describes in detail Sarla

Sarlri bhAvam (relationship between body and its controller) as a part of his commentary
on Apastamba srauta sUtram, the fourth prasnam.

HATH - TV A | Fd I ? T ATHM ... T T 3
S TR ATANHI HAHEIART| T FUHIHET
QHTHAT FRTAd FaTEMTgTd.

From this, it is well established that VisishTAdvaita siddhAntam existed much before all
other sUtrams. Later this concept faced some opposition from Bauddha KshUdra
siddhAntam. Later SvAmi BhAshyakArar himself incarnated - akin to Sri Krishna Himself
appeared to (protect the righteous ones) "paritrANAya sAdhUnAm" -- to establish the

VisishTAdvaita siddhAntam. SvAmi Desikan also says in YatirAja saptati, "« THIELSEH a9

HI:" Hence, it is well established that VisishTAdvaita siddhAntam is the most ancient
among all religions.
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Now let us take the subject matter of this article, as how Ramanuja got rid of the delirium
(fever) of Vedic statements (or Upanishad statements) through proper befitting
interpretations - Let us look at a few of them.

1. A, 2. T @iead 7@, 3. 91 3¢ Sl Wafdl, 4. 78 AR e,
5. T IE] HAUICHANL, 6. T¢d TEIGH STHlGHHATEAEd,

Many of these statements would appear to be favouring advaita (monism). Based on such
apparent supportive statements from Upanishads, Sankara et al established advaita
siddhAntam. But these statements of Upanishads did not stop at just mere advaita (uniting
texts) in their inner meanings. If we interpret and understand the way it is as per advaitins
claim, then many other statements of VedAs and Upanishads would be contradicting. SvAmi

bl Y = ¢
Desikan in YatirAja saptati says "SIl FdITRATA". This would mean alleviation and

removal of the illness. Such right interpretations eradicated the misinterpretations or
distortions in the understanding of these statements. This is what SrutaprakAsikAcAryar

figuratively mentioned as aaﬁ'(qiﬁfm?[ and explained further in bhAvaprakAssika that

o ¢
WWW@W, meaning that BhAshyakArar cured the fever, viz., wrong and
misinterpretations resulting in unstable status of such Upanishadic statements.

Firstly, we need to understand the three different styles of Vedic statements in Upanishads.
They are abheda sruti (monism), bheda Ss$ruti (dualism) and ghaTaka Sruti
(conjoining/integrating words). Further, there are also five types of $rutis like nirguNa $ruti
(attributeless), saguNa sruti (attributable) et al. These statements actually appear to be
contradicting with each other. But analysing the essence of these statements, and without
violating the purport of their statements, Bhagavad BhAshyakArar authored VedArtha
sangraham and Sri BhAshyam and other works which provide absolute clarity without any
contradiction.

Among Vedic statements, many statements that distinguish Brahman from Jeevan like -

PRI JRAR = Hel T S, FIET grasarERi’,
forcal fereaTat ST T Jgi 4t fagata FMEe, &1 guon a9
@ HH g8 IR SATd d9R: U @ighd SMsl iRl
Like these, many sruti vAkhyams refer to the distinguishing differences between Jeevan and

Brahman (ParamAtmA). Whereas the statements (as listed above), like "sarvam khalvidam
brahma" etc., refer to the unity of Jeevan and Brahman and are abheda srutis.

Similarly some statements like nirguNam, nishkalam, nishkriyam, $Antam, niranjanam and
so on, specify attributeless nature of Brahman, while other statements (saguNa srutis) refer
to "satyakAmaH, satya sankalpaH", such most auspicious kalyANa guNAs are embodied in
Brahman.
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Such apparent contradictions among Upanishdic statements result in acceptance or rejection
of some or all of these statements.

advaitins chose only abheda s$rutis saying, "All is one; unity between Jeevan and Brahman;
no guNams (attributable) for Brahman". They reject all other bheda srutis, saguNa $rutis
and ghaTaka srutis that talk about infinite jeevAtmAs and attributes of the Lord and claim
that these are not authoritative.

dvaitins claim that only bheda $rutis are pramANams (authoritative) and not abheda sruti.

Both these interpretations are incorrect. We can not claim one part of Upanishad is true and
others are false. This is unacceptable. All Upanishad statements are true and are valid
authoritative truthful statements. No Vedic philosophy should accept partially lest the whole
approach would end in atheistic view. This is what is uttered by our BhAshyakArar also as

WEHHTENEWTH 3THE Ydd: Fcdg: and 3G i HEMIWTH HEYdd: dTdl Hag;:

That is, if we claim that either bheda s$rutis or abheda $rutis alone can be pramANam, then
other $ruti vAkhyams will be invalid and untrue.

Such ftripartite statements are selectively chosen by advaitins (abhedam), dvaitins
(bhedam) while the ghaTaka (conjoining) statements are left alone as secondary meanings
- BhAshyakArar establishes that all are equally important and the conjoining statements
exist only to establish the strong bondage between the bheda and abheda statements. This
great concept of the bodied one and the embodied one is well experienced even in our
mundane world - thereby establishing the bridge between apparent differences or apparent
unity and their bondage.

Thus SvAmi Ramanuja makes an elegantly acceptable bridge between bheda, abheda and
ghaTaka srutis and proves that all are equally important authoritative texts.

The term "VisishTAdvaitam" has the form "visishTasya advaitam" would mean that the
Brahman is that embodied one with sentient and non sentient entities, also could be called
as PrakArI (controller/I$varan) - PrakAram (the controlled - sentient and non sentient). This
also clearly implies the inseparable nature between the embodied one (viseshyam) and the
body (viseshaNam) akin to the whiteness of the cloth and the cloth itself - such an
embodied one has no second and is Unique. Apparent separation/differences among
sentient and non sentient themselves and also with that of Brahman are distinguished from
one another but the uniquely unified whole - oneness - establish the "qualified Monism".

This brings out the ultimate supremacy of Sriman Narayana para brahman as sarva Sarlri

(all encompassed embodied one) and the Upanishad exalts HIM as WY 3IcHI HAYg J9IHI

Q{HIHI T'\Qa"ﬁ a'q’ TR AE:. This very concept is reemphasized in the unifying

statements of antayAmi BrahmaNam as --
"I T8 STHAI: FITHT A 98 TRITHT TR T HMHI TAI T
o ATCHT STTa s,
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This would mean that the One who resides in you without being comprehensible and who
controls you from within but who is not touched by any of your blemishes.

Similarly, the $ruti vAkhyAm "3{d: *(EEER s SAdI[H" refers to HIM entering into all

beings and directs them all. He is there as antaryAmi (indweller / in them and becomes
their AtmA (ParamAtmA). Thus by entering into them, by directing them, He becomes
sarvAtmA and not because of svarUpa aikyam (merge into them as One) is evident from
this statement.

Likewise, there is another Upanishad vAkhyam - "dd §gl aiena Em%lfl?[l BERYEIRCEE
Tl Ijdd GARIEd", "1 SIAAIHAT" etc., such érutis and their upabrahmaNAs

M (et SR Y - =

(supporting authoritative texts) like "Gm?[ﬂé G| B "H?[Flé d & &q:", "STEHIH
b e . 0 ~ o

TSI, "H9E] A& glq [T ";He is the Embodied one and all the rest are all His

bodies - confirm that these texts are ghaTaka srutis (conjoining supportive texts). Thus
while explaining svarUpa aikyam (unity of the characteristics of Jeevan and Brahman),
through the mode of Embodied characteristics (Sarlri) and Body characteristics (Sarlram) -

the equivalence on one plane - " dd_ (tat)" and inequality in another plane - "d¥ (tvam)",

are well addressed without any dilution of the relationship - "coordinated predication" (or
correlated congruence) -(sAmAnAdhikaraNyam) between Jeeva and ParamAtmaA.

The meaning of " tattvamasi" - "tat" and "tvam" both refer to Brahmam only - but the focus
is contrarian - "tat" would point HIM to be the repository of all auspicious attributes but
without any blemish and is also the Genesis of this universe. "tvam" would point HIM as an
embodied unique indweller of Jeevan. This interpretation is the ultimate remedy to the
delirium, srutis were suffering from.

Thus the Unique Brahman is declared to be the one with distinguishing attributes. By this
approach one could achieve the sAmAnAdhikaraNyam - a correlated congruence. If this is
not so, one will be forced to attribute the Lord with avidyA (ignorance). This, in turn will
contradict with those texts which attribute HIM with sarvaj~natvam, all knowing. Thus
BhAshyakArar interpreted the meanings of all $Srutis with the support of itihAsams,
PurANamas and MeemAmsa logic in a well correlated congruent manner without any
contradictions in his VedArtha sangraham. Only few of the features are elaborated in this
essay. SvVAmi Desikan has condensed the essence of all the above in his Sankalpa
sUryodayam in one verse -

ffSme oy = | wafd)
SHTGET Ty (RIS e g R

[N N [ N N (Y [N =
Flilill Eaﬂllet %lHIHQQQIIH: quTad: |l

\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\N

NN NNONONONONONONONONONONONONONONMONONMONMONMONMONMONMONMONMONMONMOMONMONMONMONMONMOMOMOMOM MM MMM MM UMM M MMM OM MMM OM UMM UM OM UMMM OM MM OMOM MMM MMM NN NN NN NN N NN

w



N N N N e e e e e e e e e e e e e e e e e e e e et e e et e e Tt T et e e e

T T T T T T T

In this verse, SvAmi has brought out in a well correlated congruent manner unifying all the
bheda (differentiating), abheda (uniting) and ghaTka (conjoining texts) without any
contradiction among them, thereby delineating all that BhAshyakArar has elaborated in
VedArtha sangraham.

Similarly SrI Venkatadvari SvAmi has also described the same in his VisvaguNadarsam -

AT TR : IR OTREATIRTZE: |
FAgIaE fermefran fepeqsa
Weifeh: dlGaTReeHdied AT Aol
A brief account of the meaning of the above two verses are as follows:

Sruti texts are of three types:

1. bheda $rutis (differentiating texts) will distinguish the characteristics of cetanam
(sentient), acetanam (non sentient) and I$varan, the Lord.

2. abheda srutis (uniting texts) will integrate the cetana and acetana into one all
encompassing Unique one.

3. ghaTaka srutis are all integrating sentences strengthening the inner meanings of the
above two bheda and abheda srutis - by HIM as an indweller of all.

This is what is established as VisishTAdvaita siddhAntam - Qualified Monism, through a
mode of SarIAtma bhAvam - the Embodied to the Body relationship, and is called Ramanuja
darsanam. This is adequate for one to understand this Philosophy.

SrImate nigamAnta mahA desikAya namaH

(Translation in to English by Sri. V. Madhavakkannan from the Tamil mUlam by Sri u. VE.
Valayapettai Ramanujathathacharya Mahadesikan)

[Note on Author: Sri u. vE. Thirumalai Chaturvedasatakratu Navalpakkam Valayapettai
Ramanujathathacharya Mahadesikan is in the glorious lineage of Sriman Nathamuni. He has
received accolades and titles, awards from the President of India, mahAmahopAdyAya title
etc. He is the tiruvaDi of illustrious Sri Navalpakkam AyyA SvAmi. He is the blessed
antaranga Sishya of Sri AyyA SvAmi. He is the AcArya for several Sri VaishNavAs and has
been imparting knowledge and VedAnta $Astram for others through kalakshepams,
performs samAsrayaNam and BharanyAsam for his many S$ishyAs as sadAcAryan. He
conductes himself in strict $Astric AcAra anushThAnams and is resplendent as a role model
for the Sri VaishNava community. He presided himself in sadas and pArAyaNams and leadd
us in the right manner. One can go on praising SvAmi and glorify him for several of his
talents and qualities.]
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BrahmasUtram and VisishTAdvaitam

(Sri u. VE. Navalpakkam Sadagoparamanuja thatharya Mahadesikan)

(Pref Translation in to English by Sri. V. Madavakkannan
reface:

T THTGSEE TH: THEH |
T TR, SR

Sri Ramanuja took avatAram and dispelled the illness and delirium of Vedas, smrtis and
sUtrams and cured them through his unparalleled unambhiguous works. The BrahmasUtrAs
are fully and perfectly compatible with only Sri Ramanuja matam in most appropriate
manner. Though other religions have written commentaries extensively on BrahmasUtrAs
and other religions, they are all kind of forced statements to suit their religions. This is
vouched by scholars who are unbiased and impartial.

This essay explains how BrahmasUtrAs and Sri Bhagavad Ramanuja matam are compatible
and are in full conformity with each other so aptly.

BrahmasUtrAs have four chapters. In the last sUtra, while explaining fruits of moksham, Sri
Sankarar described the Sri VaikuNTha lokam. Thus attaining Sri VaikuNTha as moksham is
established. This is the last sUtram and nothing further on VedAnta $Astram.

That is why SvAmi Desikan says, if one needs to find advaita in BrahmasUtra, then it has to
be an extra fifth chapter.

BrahmasUtrAs have only Sri VisishTAdvaita siddhAntam alone in their contents and it is the

purpose of this article.]
¥ Kk

In VisishTAdvaita siddhAntam, the three tattvams namely cit, acit and I$varan are all true
and valid entities. They are not false. ISvaran has cit and acit as His sarIra Atma bhAvam
relationship. ISvaran is SrIman Narayanan alone. He alone is the Supreme (paratattvam).
To attain Him alone is moksham (salvation). For attaining moksham, bhakti yoga and
Prapatti (SaraNAgati) alone are the two means. bheda érutis, abheda $rutis and ghaTaka
$rutis are all valid authoritative texts for getting rid of hurdles of attaining moksham,
namely puNyam and pApams. This article explains that BrahmasUtrams have such deep,
crystal clear paths.

cit (I%ED

“cit” means one who has knowledge (j~nAnam). JeevAtmAs who have this j~nAnam as
their attribute are referred to as “cit”. JeevAtmA is the j~nAna svarUpi. He is of j~nAna
form.

\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\\N

NN NNONONONONONONONONONONONONONONMONONMONMONMONMONMONMONMONMONMONMOMONMONMONMONMONMOMOMOMOM MM MMM MM UMM M MMM OM MMM OM UMM UM OM UMMM OM MM OMOM MMM MMM NN NN NN NN N NN

6)]



B T T T T T T T T T T T T

N N N N N N N N N N N N N e N e N N N N e N N e N e e N N e e e e e e e e e e e e e e e e e e e e e e e e et et e e T T T Tt

JeevA is made of two aspects viz., the dharmi j~¥nAnam and dharma bhUta j~nAnam.
dharmi j~nAnam is the essential form of the jeevA i.e., the very stuff jeevA is made of.
dharma bhUta j~nAnam is that awareness which is constantly attached to jeevA to let it
know of external objects as well as external souls. dharmi j~¥nAnam is also known as
svarUpa j~nAnam. JeevA's attributive intelligence is dharma bhuta j~nAnam through which
he gets knowledge of this universe.

JeevAtmA has no birth or death. It has been there since beginningless time. He (JeevAtmA)
is eternal. It is always there. He is “aNu” svarUpi (atomic particle in size, minutest form).
His dharma bhUta j~nAnam is also eternal and permanent. This dharma bhuta j~nAnam is
not very subtle in the bound state, so it cannot perceive subtle quantities such as
paramAtmA or jeevA's form. Just like water seeping through mud does not seep through
into the sand particles, this j~¥nAnam fails to perceive the paramAtmA in this world.
thinking that this world is pleasurable, jeevA interacts with matter and gets attached to it.
When he diverts his attention to God (paramAtmA) his bondage gets broken by the grace of
paramAtmA. Then he gets divested of his shackles and attains ultimate similarity with
paramAtmA in Sri VaikuNTham.

There are very many infinite numbers of JeevAs. There are however three types. baddha,
mukta and nitya types. All JeevAtmAs are j~nAna Ananda svarUpi. cetanan is divided
further into three sub categories:

bhaddha (bound), mukta (liberated) and nitya (eternally freed personages serving the Lord
intimately). nityAs are also known as nityasUris. Thus all JeevAtmAs are equal in j~¥nAnam
and AnAndam. This dharma bhUta j~nAnam (attribute of JeevAtmA) is not in full manifest
form until it attains moksham (in Sri VaikuNTham). Until then its j~nAnam is lower. Thus it
has the property of condensed or manifested form depending on the expanse of j~¥nAnam.
Thus j~nAnam of JeevA is like the luster of a lamp. Luster can be brought down and
dimmed while the lamp has same flame (j~nAna svArUpi). All these are explained in
BrahmasUtras and we will see now.

JeevAtmA has j~nAnam as its attribute is there in sUtram "j~no'ta eva" (§ﬁsa Uq - sUtram

2-3-19). "j~naH" (g1:) means knower, one who has knowledge. $ruti words “vij~nAtA”,

“bhoktA” refers to the same that jeevA has j~nAnam as guNam. Sruti refers to this
j~nAnam as “yovij~nAne tishThan” - how could s$ruti refer like that and it is replied herein
by sUtrakArar in three ways. That is, for ParamAtmA how we can address as Ananda
guNAkaran, similarly JeevAtmA also the j~nAnam is essence of JeevAtmA. It is j~nAna
svarUpi as well as has j~nAnam as its guNam is one answer. As long as JeevAtmA is there,
he has j~»nAnam as his guNam, and hence JeevAtmA can be called as j~nAnam. This is
second answer. JeevAtmA's nature and svarUpam itself is j¥nAnam and hence can be
addressed as j~¥nAnam, and this is the third answer.

TGURARETY] TeqaaT: HEHd, (sUtram 2-3-29)
AT A g2, (sUtram 2-3-30)

Here “ca” () refers to third answer as well.
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JeevAtmA doesn’t have creation nor destruction as established in sUtram 2-3-18 as “dlcHl[
a{%;ﬁﬁ?:aﬁ dP:”. JeevAtmA is not created. $ruti says " WA foFd a1 fURd”.
Further, AT de: Ida=H TR GG | ﬁl—q"ﬂT% FTHIE". For many cetanams,

their desired fruits are granted by AtmA (Isvaran).

sUtrakArar says that JeevAtmA’'s dharmabhUta j~nAnam is true and eternal as well -

“ala?{laqnn%al‘a'". As long as JeevAtma svarUpam is there, his j~nAnam will be there.

Since JeevAtmAs are eternal, their j~nAnam is also eternal. Already he had said JeevAtmAs
are eternal and hence their j~¥nAnam also is. That is sUtrakArar’s point!

JeevAtmA's dharmabhUtha j~nAnam has contracted j~nAnam and manifested j~nAnam.

sUtram 4-4-1 “mﬁ%‘:ﬁa: (HWT&EH) @:lm' This JeevAtmA via arcirAdhi

mArgam attains ParamAtmA and in that state, his j~nAna, Ananda rUpam would be
manifesting in full is the meaning. BhAshyakArar says, during samsarAric times, as baddha
JeevAtmA, the j~nAna, Ananda are in contracting form. After attaining ParamAtmA in Sri
VaikuNTham, once the karmA is destroyed and burnt, the j~nAna and Ananda are
manifested in its entirety. That's called AvirbhAvam.

sUtram, 2-3-31 ‘Eﬁlﬁ@'ﬁ@ @Sﬁmhﬁﬁm’ is also to be referred to.

JeevAtmaA is aNu svarUpi, atomic in size. sUtram 2-3-20 “Wﬁd"@ﬂéﬁﬂj’ explains this

concept. It goes from SarIram (body) and it enters into SarIram. If it is vibhu (manifested
everywhere) then entering and leaving would not be there. It is applicable for Vibhu AtmA
and hence it should have been aNu (atomic).

Per 2-3-22 sUtram “WW =@ SAUMHNIA". JeevAtmA is not aNu. Since $ruti

says eC| WY Healdsl HTHT" (mahAn a great one), we need not ask or have doubt from

there. Here $ruti refers to ParamAtmA and hence addresses so. It does not refer to
JeevAtmA.

“Fﬁl?q’\mmi " (sUtram 2-3-23) - $ruti refers to JeevAtmA as aNu | SUNTHT",

Further in four sUtrams, it is estbalihsed that JeevAtmA is aNu referring to smallest atomic
particle in size.

JeevAtmAs are very many, infinite in number. Sutra 2-1-34 refers to this W q

HYHATAAT & Q‘-’ﬁ'ﬂﬁ’l is the one mentioning this. I$varan is cause for the entire Universe,

jagat kAraNan. If ISvaran is Jagat kAraNan (cause for the entire Universe), why some are
born poor, some are born rich, some in highest caste, some in lowest caste, some very
happy, some in distress always. Then I$varan is construed as the merciless and without any
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compassion for such partial creation of JeevAtmAs. One need not have such suspicions or
doubts. One who does good deed gets puNyam and one who does bad deeds accrues
pApams (sins), says $ruti and smrtis. This goes to prove that JeevAtmAs are many and not
just one. There are very many in number.

In fourth chapter, for performance of bhakti yoga, one attains moksham, JeevAtmAs are
referred to as muktAtmA. JeevAtmAs who have attained mukti are called muktars. In very
many $ruti vAkhyAms it mentions that VishNu’s eternal abode is Paramapadam and also
says that nityasUris enjoy darsanam of VishNu there eternally at all times. sUtrakArar refers
to this and establishes that there are nityars among JeevAtmAs as well. sUtram 2-3-33
says, "JeevAtmA is an agent on account of their karmAs and the fruits therein as kartA,

¢ ¢
“ehdl AMBITRAITII”. Since JeevAtmAs enjoy the fruits of KarmA, JeevAtmAs are the doers
of KarmA are implied.

acit (Insentient)

These are Matter (Prakrti) and the 23 tattvams, out of which arose the worlds are called
“acit”. These are very true and not at all false. They are created by ParamAtmA and hence
are His property and under His control - is VisishTAdvaitin’s verdict and establishment based

s
on $ruti vAkyams and sUtrams. sUtrakArar says in sUtram 1-4-3, “aafrl:laﬂm' . Prakrti

(Matter) is the essential cause and dependent and under the spell of ParamAtmA completely
as His property and creation ($rshTi) is the result. Sri Bhashyakarar says, “we are not
saying that Prakrti and their multifold multi dimensional components are not existent. They
are the SarIram of PerumAL (ParamAtmA) and have Brahman as their AtmA. We are only
saying that they are NOT abrAhmAtmakam (without connection or association with
Brahman) and such Prakrti is NOT there”.

Also sUtram “dMId ¥ J9A:” mentions clearly that the visible world that we see is very
much true and satyam. We cannot accept that it does NOT exist and that is the verdict of

sUtrakArar. Refer to sUtram 1-4-9 ?J\IT%EW =T T T,

Isvaran

He is the lustre (Paramjyoti), He controls the Universe and all beings. He has infinite divine
attributes (KalyANa guNAms). The Brahman (God/I$varan) is SrIman Narayanan. He only
has divya mangala vigraham. He takes many avatArams for our sake. He is peerless (with
out any dosham). He is the material cause and instrumental cause of the universe and this
is the principle of VisishTAdvaitam.

Let us see how sUtrakArar accepts these.
In antaryAmi adhikaraNam, sUtrakArar quotes antaryAmi brAhmaNam as pramANam (valid
proof and authority) to establish that cetanan (Jeevan) and acetanam (matter), as sarva

jagat is Brahman'’s SarIram. He has the Prakrti, Jeevan and Sri VaikuNTham as His Sarlram

and He rules/directs them all, declared in crystal clear form by sUtrakArar. “heHd S9Y:”
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(sUtram 3-2-37), and “‘{5 d aratmvﬁ %@am?{ilw (sUtram 3-2-40) - He is the worshipped

in all karmAs as samArAdhyan and He grants fruits for all karmAs.

In ubhayalinkAdhikaraNam, he establishes that the Brahman being devoid of all
imperfections, impurities and defects (akhilaheya pratyanlka), and He has infinite most
auspicious attributes (ananta kalyANa guNAkaran) and thus I$vara’s saguNa brahmavAdam
is established and nirguNa brahmavAdam is rejected by sUtrakArar.

Further, sarvatraprasidyadhikaraNam, sUtram 1-2-2 “ﬁaﬁﬁﬁuﬁq‘ﬁ\fﬁ" establishes that

ParamAtmA’s guNams are very much there and are desired in $rutis quoting chANDilya

vidyA. Further, sUtram 3-3-39, Wt says and supports EmperumAn’s guNams and
mentions that $ruti endearingly addresses EmperumAn’s guNams.

Further sUtrams --

THRREAEGEA. (1-1-23), STORdQUHIIEaNd  (1-1-21), and YHUUQH  (1-3-8),
3@@@'@‘1‘“@ A h: (1-2-21) etc., refer to Brahman as different from cetanams and

actanams and mention that the guNams of Brahman are NOT the ones found in Jeevan and
Prakrti and hence sUtrakArar’s verdict is that Brahman has infinite kalyANa guNams.

In antaradhikaraNam, the Lord has most beautiful divya mangala vigraham (Divine
transcendental form) is established. That adhikaraNa vAkhyam is the most wonderful.

T WIS EUHa: J69l 229
R TR A e T SIURETHE T g
T T FOAH JUSHHIHTRI

--- chAndogya Upanishat

Describing the tirumEni of the Parama Purushan, it has the following to say that the
Brahman is seen in golden splendour amidst the Surya maNDalam, adorned by golden hair
with a golden moustache to match. From head to toe, he is all glitter like Gold. Thus the
moustache too seems to be a distinct feature of the Lord’s vigraham. And the Upanishad
goes on to say that whoever meditates on EmperumAn’s tirumEni as described above, is
absolved of all sins. He has no pApams. Those who worship Him will be absolved of all
pApams. Thus it is clear and established that Brahman has divya mangala vigraham. He is
blue hued dark PerumAn and now is referred to Golden colored One. He is neela megha
SyAmalan. Golden coloured neela megha SyAmalLan means, He is with hiraNya varNAm
hariNIm, along with golden Lakshml at all times. This establishment by sUtrakArar is that
Brahman is Sriman Narayanan, along with Lakshml inseparably.

Brahman alone is upAdAna kAraNam and nimitta kAraNam, established by sUtram 1-4-23

RFIRE R INRICEIS IGRIPIGY
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Upanishats point out that the words "parabrhamam", "paramAtmA" referred to is SrimAn

nArayanan only and sUtram 3-3-43 “wm@ Wﬁ” also establishes that

Parabrahman is Sriman Narayanan.

Further in VaisvAnarAdhikaraNam, "AtmAnamevemam vaisvAnaram sampratyatyeshi”, the
word vaisvAnaran is referred to ParamAtmA and sUtram 1-2-27 refers to VaisvAnaran as
Purushan and hence sUtrakArar says HE is ParamAtmA only.

Purusha means only ParamAtmA. Everyone accepts that Purusha refers to only
Narayanan/VishNu. There is no other proof required about sUtrakArar’s establishing this.

Relationship with cetanan and acetanam

In antaryAmyadhikaraNam, sUtrakArar clearly establishes that the relationship and
association between ParamAtmA and cetana acetana are Sarlra Atma bhAvam. It means,
cetanan (JeevAtmAs) and acetanam (matter) are all ParamAtmA’s Sarlram. ParamAtmaA is
their antarAtmaA.

Establishing sruti vAkhyams without any conflict with each other

Between ParamAtmA and Universe, the bhedam is established in bheda $ruti. The non-
difference is explained in abheda srutis. advaitins reject bheda $rutis and interpret only
abheda $rutis. BhAshyakArar accepted the importance of both and ensured that both make
sense without violating each other.

abheda $ruti says, Brahman is Only One; bheda sruti says, there is separation between
JeevAtmA matter and brahman clearly.

Like “sarvam khalvidam brahma",, “ayamAtmA brahma” etc., for such abhe;da $rutis,
everything and everyone is the Sarlram for Brahman. Brahman is sarva SarIrakam.
Brahmam is JeevAtma Sarlrakam.

We know in our world “when the child becomes youth (bAlo yuvA jAyate)”, we refer to
Sarlram and not JeevAtmA. When we say “devadatta knows this (devadatto jAnAti)", we
don't refer to SarIram. We refer to JeevAtmA. Thus one need to understand in right context
says BhAshyakArar. abeda sruti is also correct and the difference is also true (bheda sruti).
There comes ghaTaka sruti, without violating each other. Let us see how sUtrakArar accepts
this.

sUtram 2-3-42, 3131 AMTAYCEIEIT T4 SRIGAATCETEd Th says “JeevAtmA is

amsam of ParamAtmA”, that is avayavam, part of the body. Because $ruti also refers to as

2 2

“§ﬂ§ﬁ ma-ﬂﬂ There are thus two namely, I$varan and anl$varan. There are two
alpaj~nar, sarvaj~nnar and there are bhedams between Jeevan and Brahman.
“niyamyatvA” (i.e., being controlled by a SarIrl): Not only that SarIA derives its existence

from a Sarlrl, it is also being controlled by the Sarlri. So, SarlrA acts as per the will/desires
of Sarlrl.

~
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“tattvamasi” (that Brahman is You), “ayamAtmA brahma’ (this Jeevan is Brahman). Here
one sees abheda. Also bheda srutis say that JeevAtmA and Brahman are different.

To establish clarity in this conflict, is to accept that JeevAtmA is amséam of ParamAtmaA.
amsam can refer to avayavam (part), the attribute JeevAtmA is there and hence visishTa
brahman’s amsam is JeevAtmA. Even in practical world, a cow is a cow and holds its
pasutva viseshaNam.Thus the JeevAtmA being attribute of ParamAtma (Brahman) is
inseparable attribute. The differences between cow and whiteness is there. However one
cannot remove color from cow. bheda and abheda can be seen here.

Similarly in abheda sruti “ayamAtmA brahma”, Brahman’s amséam as JeevAtmA can be
referred to this and can be understood with both bheda $ruti and abheda $ruti. Thus,
“aprtaksiddha viéesha dravyam” is known as Sarlram (inseparable attribute is the body of
Brahman, JeevAtmA) and prove abheda s$rutis and similarly acetanam and ParamAtmA can
also be combined in similar relationship and sambandham.

sUtram 3-2-28 “‘@agl" in ahikuNDalAdhikaraNam, acetanam (Matter) is Brahman's

inseparable attribute as well and they are two different distinct entities too establishing
bheda sruti (“hantAha mimAstisro devatA anena jlvenAtmana anupravisya nAma-rUpe
vyAkaravANi”) and the words that refer to the owner of the attributes too, establishing
abheda sruti vAkhyams ("brhamaivedam”, "Atmaivedam sarvam"). Thus SarIrAtma bhAvam
is accepted by sUtrakArar and accepts all sruti vAkhyams without violating or contradicting
each other.

Further one should carefully see sUtram 2-3-17, “\{H{HIIHIAE] id, aemi’:ﬁ Hl<h:

dgldHIddld” . The words that refer to movable and immovable objects refer to Brahmam

too in essence. All name forms shapes are all Brahmam. He is there as its antaryAmi and
hence these words actually refer to Him (Brahman) as these objects that are Sarlram for
Him (who is antaryAmi).

mokshasvarUpam

Sri BhashyakArar in attradhikaraNam, sUtram 1-2-2, starts from “trayyanta nishNAtAstu”
and mentions moksha rUpam as “parasya brahmaNaH SarIratayA prakArabhUtasya anukUla
aparcchinna j~nAna svarUpasya paramAtmAnubhavaikarasasya jlvasya anAdikarma
rUpAvidyAdhirohita svrUpasya avidyoccheda pUrvakasvAbhAvika paramAtmAnubhavameva
mokshamAcakshate”, that is, JeevAtmA is attribute and SarIram of ParamAtmA. JeevAtmA
is limitless unbounded j~nAna svarUpan. The enjoyment bliss of ParamAtmA alone is the
joy for JeevAtmA naturally and always. That is his very nature and right. However due to
timeless karmAs over millions of births before there are lots of puNya pApams accrued and
they all need to be destroyed for JeevAtmA to get ParamAtmA anubhavam and that is
moksham. This is the meaning of above.

sUtrakArar explains this fourth chapter, fourth section fully. Importantly sUtram 4-4-21,

“HITHEAHHIASFTA points out that it does not have the function of creation and dissolution

of the Universe, since this is unique to Brahman only, as established in $ruti. The quality
between the two (JeevAtmA and ParamAtmA) is only in respect of the enjoyment of bliss
("“bhogamAtra sAmya”). sruti vAkhyam “so asnute sarvAn kAmAn saha brahmaNA

~
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vipaccitA”, where in brahmAnubhavam both enjoy the same. And mukta Jeevan along with
Parabrahman enjoy the guNams of Parabrahman. Hence it is established that Parabrahma
guNAnubhavam alone is moksham. This is “"bhoktru sAhitya para vyAkhyAnam”.

“bhogya sAhithya para vyAkhyAnam" says, that along with Brahmam enjoys GuNams. That
is, Jeevan enjoys Brahman and His gunAmS. So, saguNa BrahmAnubhavam alone is
moksham per sUtrakArar.

moksha upAyam

Bhakti yoga and Prapatti (SaraNAgati) are the means for moksham. Bhakti is moksha
sAdhanam as established in sUtram 4-1-1 “ﬂﬁﬁi: W&W’ and Prapatti is moksha

sAdhanam as established in sUtram 3-3-56, “HWW]%‘\ET&”).

In our matam, continuous uninterrupted contemplation of ParamAtmA without any gap,
direct vision with full of devotion, love and reverence and meditation of ParamAtmA will
result in moksham. This is called as Bhakti. sUtram 4-1-1 above refers to it. dhyAnam and
j~¥nAnam continuously are referred to. Hence j~nAnam through dhyAnam is moksha
sAdhanam. Continuity uninterruptedly with j~nAnam in dhyAnam is upAsanam.

{

Prapatti as moksha sAdhanam is explained in 3-3-56, “AldRIsqllgHgld”. In brahma

sUtrams, SrI vyAsa muni points out that when different terms are used for different types of
meditation, even though the end is the same, these are to be considered as independent
means, through the sUtram 3.3.56 as above.

Are sadvidyA, daharavidyA, all one or many? Since all VidyAs talk about and lead to
Brahmam, they are all one and same is the argument. But it is NOT so. These vidyAs are
different from each other like Sabdam, abhyAsam, guNam, prakaraNa name. These are
different and unique for each of these vidyAs and hence these upAsana rUpa vidiyAs are
separate from each other and different. There are six reasons mentioned. Among that,
$éabda bhedam is the reason, wherein dhAtu (root) bhedam is sabda bhedam as it refers to
different objects with vidhi pratyayam (instructions to do).

veda, dyAylta, upAslta - all these dhAtu-s refer to darsana samAnAkAra dhyAnam meaning
only. Hence sabda bhedam does not refer to upAsanam (or means), and if you upAsanam
(means) is Prapatti.

upAsnam - Prapatti, if you take this, then sabda bhedam matches perfectly. Because
upAsanam is different. Prapatti is different. upAsItA and prapadyeta are the two dhAtu roots
and hence one can say they are different due to sabdam namely upAsita and prapadyeta.
sUtrakArar says, there can be five other causes for showing differences between upAsAna
rUpa vidyAs. Hence moksha upAya vidyAs are different as per this sUtram and hence
Prapatti can also be included as per sUtrakArar. Thus Prapatti is also means for moksham.

Thus tattvam (entity), hitam (means) and PurushArtham (goal) in accordance with
visishTAdvaita siddhAntam are the same in its entirety is referred and described by
SutrakArar in Brahma sUtrams and hence sUtrakArar accepts only VisishTAdvaita is very
obvious from this. This means, BhAshyakArar accepted only because sUtrakArar accepted
and mentioned these tattva, hita purushArtha svarUpams only - are described in this article.

~
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Sri Ramanuja’'s long life

Extracts from the foreward to Desika Prabhandham
by Hon.Justice K.S.Krishnaswamy lyengar (1944)

Sri Ramanuja's long life was a life of strenuous endeavour dedicated to the exposition and
elaboration of the Visishtadvaitic philosophy. His Vedarthasangraha, Sri Bhashya and
Gitabhashya reveal the master mind at work in a supreme effort to reconcile the seeming
differences in the Upanishadic pronouncements and to evolve a coherent, consistent,
harmonious system where the needs of pure metaphysics and the eternal longings of the
human spirit meet in happy union. His penetrative commonsense could not accept an
interpretation which postulates two species of truths, the real and the phenomenal, the
higher and the lower. He refused to subscribe to a doctrine which proceeded on a view
that the Upanishads spoke in two voices, of two levels of cognition and of two Brahmans.
The Brahman of the Upanishads, the sat, the one without a second, is none other than
Sriman-Narayana of the Sri Bhagavata and the Sri Vasudeva of the Pancharatra. He is the
All-Self, the Truth of Truths, at once transcedent and immanent, the creator, the supporter
and the re-absorber of all. He is the penetrating Antaraatma and the Niyanta of the entire
universe of soul and matter which stands to him in the relation of the body to the soul. He
is the Home of all the eternal virtues of which His Sousilya, Soulabhya and Vatsalya are of
special interest and value to the suffering soul caught up in the whitligig of Samsara. The
Jiva stands in the perennial, indissoluble relationship of the Sesha to the iswara, who is
the Sarvaseshi. The eternal bliss of Moksha is within reach of all, irrespective of sex,
colour, class or caste, for Sriman-Narayana in his infinite mercy, and prompted by the
Purushakara of his inseparable Divine Spouse is ever ready to extend His helping hand to
all aspiring, souls without distinction, who endeavour to reach Him by means of Bhakti
(loving, unintermittent meditation) or Prapatti (absolute self-surrender) properly directed
and duly performed. He is the Prapya and the Prapaka, the Rakshaka and the Siddhopaya,
the effective means and the ultimate end, all in one. Moksha or liberation is not a mere
arid negation, a sterile cessation of the Duhkha of life or the barren release from the
bonds of Karma and the miseries of Samsara, but it is the positive, eternal, supreme bliss
of perpetual loving Kainkarya to the Lord in the Paramapada, in His immediate presence
and in the company of the Muktas and Nityasuris. Such in brief are the lines on which Sri
Ramanuja proceeded, in establishing the Darsana which is associated with his illustrious
name. He was not of course the founder of a school of religion or philosophy, but only the
synthetic exponent of an ancient system. the only true system according to him,
consistent with the revealed knowledge of the Upanishads, the mystic experiences of the
Alwars and the requirements of realistic thought.
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(PWTMENS HeUTEH FHSHSHTLD eumuNeors MILIEOTLD. UH@ITLOMES)IEF] SLOGI LOMSI60FT6s
; Smwemew  BUEANLL  @pmomwes  STeOLGFUL  QUOMIS  QBTETEUSHDSTS
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. @IsSLRSmS SHMIS CHIHST] 6TerT HMNETCOHMLD. UEEQITLOTEIEF], HSDHSTE Cousmen
, eUbhSCIH6TM) H(HCEURISL 66T UAEGLD H(HLOMELEG 61(LPHSHeTHTDN]. FLJsCemt(h
QB Hev  wWrsHemy  QFELWDLCUTEH  SDSHGLUUAHUND HHE QUOHHST). L6
. HOMGEHHG BLHCH CFaIM UHSHBHHSHTL eSS HEHemLouwlmer L&
o UL MUIMM. SHFFLOWID, SHHOmMeLUND  LaQLIET MSRIGFIWID QFULS 6UbhS
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, UB@ITOTE@IFfLD  eubsMy. SO Gt UTHRSeNed al(phgl  6U6TIRIS 6.
. JIOME@IR@GL  SH6iT FLenewl WLMIUMS Speld QaTEuL . N6  HMETEUTEHESLD
. SIMIGEmEl 2 auealaGHTT  JHSTLDEUTT. STl 2 66  ELDHSSHID
/ SIHGTLDAUTT GBI LD, SIQINH QUGBS (THTUTTSS H(HLOEMEL BHLOLN SHeUMLOEGET,
/ emev g Uil 66T STHHBSAMM. &Ce, SIRCEH 6T(PHGHeT Ceussur(HLd 6T
; safle. 2isMEG WEQTTOT@ISCHT, QSHGCAMSL M, HSHL HRBEHL Heou
; §ICHeQL JHEHD 2 606 D  Wme. @idemeoulled BT  HML  MEUGH HLLILIG)
. SILETHLONGTGT? 6T160TM)| FaMIGBIMI]. SISMEGS HBTHSTLHEUM], HLDEMD Fl(HUThRIGSHMS QL (H
. HmCeumsLeu6eT LeigLieue Sl@Uuem  QEwjomm St sneusGeugmunCm!
. SlIgCuGer @Lbemeouiled &TeL sneUsS  JMIDCLTS SHMTRIGEHT UJSHFal MTHT? GhGHED6NL
. GUITETMEUTSET  QUHEUSTELSTET QEHSHVGHEET DHMDEMUI 2 EIHE  6TEGITETHM
. USSTSHET U(HeUTTSH6T 6T60im)| FaMllengd CoHLL N6, HEQTTLOTenIF Lo6worlg UL (h SLOS)
(PLPMIGTEL QBMEIIGL Lilg &6M6D meusSH JOLSTHED samieu]. UGy, FLJHenerujd
. SIMLPSHHIS Qs H(HLemeouNsr efGluNGe auBLCUTSH SiaUHmL W 2 mee(HLD,
. Gmewmer  Hpeney  BHONSGET  eufCeummmy. JIMmIRy S@kemnew  HLDLNUN6T
. ursmsefled  eflphg eusRAeIT). LSS UFUFSSHIL 601! lgCuisner  uFCeumss
. SMRISGeT ey GeustarGom?  Geaum wmgmeud 6@ HOWaim]  Si@ILNemeudHHme0
. GuTeTET? eeoim  UHATTOMMIF] CEHLLMY. SN HONWD BIEID  HILIG&Smedt
. BenergCaHei. aiHluiled eubhg BeE HenggHaied LMTHECHE. MG 6TesTenaalll &
. SPweustt wmM®BGL  @QeLeMey.  SimeTeU(HLD  eTetTemeTeL. 2 WIfhSeUTHeMTHEGeY
ABHSHET. SG6TTLHTET BHTGCeoT UHCH6 6T60TM) C&FTELEL, EQIMOTEDIEF]T C& eI 6miy
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el 2 wihged], CalhsL a6 bhalmis Hally Goum wmkhleLemev 6T6Tm C&FTeLE0!
2 _elTend 2 (hFleuty. SHeUNNSLOMEDT, Sl6oTL], LievtTle), QUTmIemLD, FMH&LD, GLIMESTMD LIV (& 6oLl
LIGTOTLI&6me, (LD&H6OIL SIeUFILLD SHEWILm&GSH SHMMID QSIT6Ten 6T6uuI@nIHTIMT. HSHMHGSLI
NmGCs, @pmomueul UT&IRSMETLD, SITHFH allGFagld, LDMHMID &JHE eruDsH&earfleo
JHALRISmETD &OHMIG QSFHE CamEn®d 2 WihHg elNeTh&HearT). H(HLme0EHE
@ rTOrenIs) C&F6m SGLOmedlsiT QLHMWmU LeHD FTMHME STI6IID Sy LpedTfleor
LUT&IRISGET SHMeol. LDemeuGU LGeumevilesT Hl(HeL DL 6T60Tm) yLpeumySHaflesr Si(heN&
QEwevsmear SINHHHTCLCIW HGHS SH(HCL6NUTIL FHLG STeLL(HEUSH SILSTILD 6T6sTM)
Q& 6ot LILLITJ WSHTTEL].

usmg LMweneLCUTeL GLeoflx LeUaTEUTU HLDELEF G &FIHhi S 60T+

SF&HGM 3T Cm= W SO CBT(PHECH! 6T6HTILD, «
@&amel sally wmearGumiil @hHT Ceomrsd 4 EMpLD,
gameu QUMD GeucrorGL 6T SIPMHISLON H&HJ 2 6aTmGeur!
T6OTLIG) Q& T6ooTL_[Jigq.L1 QLI Q4L FmDM)]. CLOGYILD,
619 6VIBIG Cl&FEhCEMSISG SMLD6DT LITHLD 60BH6IT SH600T&61T,
619 VRIS S(bEh&FL T LD6MEVGIL SN(IB6YL LDL),
6V 19 6VRIG LS & &FhIG F&&TL LiflE)
619 6VIRIG (LPIg UWILDLDITSOT LD &60T60T &6078 G5!
eT@TLIS T F(HLoemewGw H(HLomed)6sT B (hayL_LbL] eTesimrest LIn & Wf@)rmioneFi &med 0% mest(h
F X anG SWaHHLD ST 1gwg FHsTGT! yeud ClUPDS Quromuest 2Lps OeuaTaTLD TS
Casl U ump&SL uFQer B wepwis, Pmoeme pOLIsel b ofCsay @prerd Liufev
UTWILILITSS S5F) QBBSTH. HBS% FTIewTsSTCLGW, IeuenT QYFTIUTTFO LD %305 TaTeT
ugsesfl_b tetermelled LNTnisFSSTT IRTLSIQLD TS UTVTD]. b, Q)QUDDTED, BLOS LI
yoolu®w OFui% ey, NHITOTWIEUID 66im USSH  Ceusmard  UH@IMLOTenIS]T
meyarasdhev Camuileons GuGsman® QobsHAmEG. @& L (Hderm), &erpbd
SQUMMLDED e, I JIDMLITISMSLI Liq&&HF QFmeLe0ld CaHLl(HU L FlLLenL hHlemenTiy
161G &
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2. wf@umonenFi BlewmCaummMluw Lefyesrr_mer CpisS):

Careng pré@Pwmgnest ufyeswiimer, g FHpOwmHurer asQwrwm FEIST LITHIS
Os1ELLN® B GEID Sewressienarl] LD uflsafled, LeTH6 ClFTEHTL FTHM6V, a6,
e Ll 6TevTLd CeuaflLiLi(BSD aIBS GIDIGT. S M(BLOLILD FETCRTCHGT 60 L_aUG| QRETGD
umpaileT 2 wieurs erestentl, F@HLored)(erCFrency &EH1%5CHTaTeneT LweuTnTs GCLmDpIL
LTy &eRTentas O)LI(heoLoEear FmmiFaipmer. qLiGung, seig NIssSPer @ LGS WIS,
o7 (5@5 CFTEMGV LOGRTTOTE|% @ MTSLDTEH LD, LISBSGLD, UG S6TdH%HD HeL_&EGHLD I (H6iT
LUTSBISH DG FL_1%, euruiestrd Cripg OsmarepbLLy FriseLIsE @D rar. 6Ly Ggfuyom..?
BTM BMILD CUTLHIEL« LOMESl([HEHCFTEMEL HLOLINE G+« HIT60l-
HTM SLIalleL CeussrClemri. eumGCHIHG uFTall meusGs 6o
HTM| SLT Blemmhd AEHSTT g Flev C&T6orC6vreons
gml HmeyemLwmer« Q6iTm| euhGH @emel Q&HTeTEpHI QBTG
H(®redEpGememeLuNGeoy  ThSHHONUNHEGWL  TNITNISES lqCulsT HIMIGL T
Henmhd  CeuewiClemiu]ld BHIMIGLT  Hemhe STl HID  UTESHE6TerD
Q&ML LG &G SleUeT(heT SMD UMM smeULILGEIT 61601 . H6U6eTILLD GCaHL SleaTmmer.
uremer  Comesiy Q(BHS  SYEWILTET, HOTHGWD  JTRISHTH(HSGSWL  H(HLOGHUILD
QFIGHIMEUHHTEL, SISSHMTEUIGFVID ClOUGICIIILILD mBHGCaUSHUID CFUIS LenL LILSHTS
S6NELN&IT GCupLomefl b G663t &CSMETSHMITENT. DRSS leL S, 6VOTL_T6TT
UBJRISHTS(HL 60T REHUILDTET LNMEG, HEMONGHHE USSHTTEIGFEILD CleUGTICI6uTILILD
FLOIUNGS (DG UITDEL  GUTesTgl. Leienmailed SeUSHHSHTID, Q&0 HeiT& HMDHG)
Q& TegorL L @IMLOMER)I &1, L o4, 680TL_ el S (1 6 6iTerLd LimMIW! CHiTSHHSMesIsHend SMGLD LL 7§ )
QeuwigieL  etedoeoIHeoTomy. UL NJTllg er&l LgGuw HTC  oeuj &myied
& (®LOMeOl(HEHCEFMEM6L HETOLPSNMLD &hHTSH CHTaTEMISHES HIMI SHLTEN6L CeUGIC6TIILIL|LD,
BTN SLTN, S&H&HMTUGHID.FOIUNGS YL T6T 2 eTar(pLd L &esureuLpmest
2 6Ta(pd 2 856G UGHEG ChIsHs SLenesT LLTSTSHILTGD Lg QFUISH 06USHHT.
L evoteuarLNgmesil (LD Ceuetonig & Qameuni(h, heNeLeOILS &N Hlenrev Q&mevor NI g UL LD
Q&QsLg QsflaNss B TET &Feoteoidhl HleNLPHTIDTT. ICUTH UhF6meTSH G

SIS (LD UITEL GUQTTE]), '6TLD 165016501 G6ur... 61607 6T(LOHS GI. LHLL O (NG 1g Wimest C&HMem G
 BIESITY, eugl eNSSHITED LMPTOED, 6DCUGLTIT] C&Ws g ChIsHSHlemul
g,rmem&,uj]m 6TGUUTEUUTLONTS 6JMHM)| HMLOILIET CLIT6L Q(BHI L THS) Q&S S0, 6ot ISHIL (B,
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'6TLD  oi6TurewITGeu 6T60TM) HLMEaRSHSH(HeNG LHONCLEOLSHIT &6l Lh@JTLOMED)I&I]
MEULIQILDMGLD. UB@TOMeI&F) SHpLumened iy e16tCm Q&FTELEVMTEYILD, CIFWIELTEYILD,
LDEMTHTEVILD HLOG| QUMLP&HEMSUTCL CBMISHETTS Fal_lg 6UTLDHSHEU] 6T60TLINSG NG ETCMITLD.
@U@ Camalled Sieuuresnred 61601 GILIWIT U(HOUSMEG ST QHS ¢2(h MEULIGULD
SGD. HCHT(H, UL el euMLNS SlHmeT LML (h QeualHLons, @6rm euenFuilevid
HJTLlg  erosiiearHuNed, QgL LUTHHeL el LUGHTMmS UMTEH6HTCOMD.  (9)5 60
auflgefled CLBLOLETT LALpessGL  LIGTGSTTGTTN 6TTLIST, WfQ)ITLDTes)IFI
ufCsmens BIEFRAWTHSGS SowweTTgnsGeas apmd Ol&TeRTL gD 6% G L
O menLoCur FHUSTELD.

Blwaryli 1155 555518510 anmy)Cu!
SlLiLirenar apLiLigyd GFLitferrar aumy)Cw!
Clufumparmy GLpGnESs GlLieiriarenar asmy)Cw!
GCILIaB 1oL tomapeRs@Li esrerrermer aumyp)Sw!
DBHIDLY FIYLSS! Cpaipyasssrar amp)Cu!
2wy oY Imis g% Css Hevirenst) u%Bs oSS mar aumyb)Cul@)
LoITiEs Shpoava) asarpiry amyp)Sw!
VGTTLGI eV FHIECHTMS 10 TLiLISBISa aumyp)Cur!

3. GegsFHluilev UH@ITONE)|&FT FJ6ouTTs g

URIGeeTl ellprelled (P&HU SiRISLD. &g,gﬂlju) HEORGHILD Falqll &L &EILD. S6oTeMMUL
5166@516\) 6% &IDLOME6SH Hl6L g;lTU.IITI] Urrﬂ&, LoestearmGrm(h Q@mmm Q& mesor(B
SITTMDUW (PR  Herid  (P(PeUFID  eubF QFTULD  SlgWeUTHE@EE  CI&HELEVITLD
Qeu@mons  CEIHCH  SIBLUTIIUTTSHET.  @hE  HEoT6vTmelT  6TLDCILI(HLDTEnI6MLLLI
QABGSSLMIL  NTlguIT@GLd Q@b SWEH  peVHGTISEFHE 6TeUeUTGCME)ILD
(DL Sl(hau(heneaT aUMhAG &J Qré&s5CHTHD, STHeNl aNNsGCaTT(LD,
sesfleumsnt (P&HSHCHTHWD WeLHES QSHLPSECTEHD UIBLIQUTSHET GMMETSHEI, UT(LHLD
SleMUug) NI g uN6dT G6WIGLD. Y LPUTTSHEHLD, WFTIW QUFICWINTTEHEHD QhS SHhend
S §SGIOUMGET HereNbHG C&TEI(hH, SHensGWT(h, STUD BLOSGSTEH LflHE (b6
Qelelms LNJLUhshISaNeID, WHerucsglseiled CeualliLbh s &MLlquid 2 6Tereu).
Qeng meTGauhgHe], eN&legl THameusld Heneotum el CameL HQUGHHSHS 6TT680T60
MArmTOreIsy STUNeT, ShHenGUNeT SHeLWITEII (GUIMHFIMISGT (BHEHS CsMTeEIGL
Q&EeTm Frevnenl_bH&l, Heuid LNFTIHSHemen eUJHeng SHheyeraid Mg QFLSCHTEH
SUTHEDHLD SWHTHHHTTHET Sem6eUHLD HMGEUTD. JHDHEHTH, SeU] CHIHCHHSHS
2 _HHLOLOMEST BHITelT 618 QA Huom?. @hsHl LRGN 2 SHTCL. NFTiqud, CL(HLOTEILD
MilwwLrer Nflwr HEpsGL Quilw mBrem Qnhg ¢Cr mHIer. Qg el Ceutmnhs
BTETN6L Sl UIEUTEET SIEUTEU]T GHENMSBEMENT, GHMMMRIGHENET LO6IT60T1SH S (H6NT LDy 6L
QeumMiujld QUM FTHHWLTGLD? Qg ANHHHTCOCW, LSS @MLOTEIET,
Ceug G861 FMILD 616018 SH(HGID HHWHJUID 6T6TEHILD CLPETMI (FTEWITSHS SSHUID, NHIHIS
SHWILD, WOMID UHEDUGEIL  SHWID) 2 6mJhenL.  CFWILL ST H(HeUTRISHS G
Quepmsnear, NIMLigCuim(hy Cealldg SHTID FJ6n LGhEH HUTHTSH S([HeT CLDMITI.
Qeummiem (W&HOL QWMNHSS. FFEIITEHES HHWID (EOILUSTGL. QhsH &H5HWISHSH 60
QUBLLITETIL LD 6m6U&HS Ger6tullq Ul HLOG)| FITHS S1606VG| LNTLSES) 6T60TMD &FI6BUILIES06VLI
ummiL CUE TS
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QUL TeUHTS 6U[H6UG, . UHIMIS SSHWLD 6TTUSTGWL. QHS &SSHWSHS60, URHIRISHTHLI
QUBLOTEmET LD6UT (LD (1h& Geretun.& Q&TeT&HeiTmIT]. US| 6TLHIMEVULD, CILI(HEDLOSHEMETIL|LD
USLDH& LMqUILIlG, SHetenesl Sleurg SHhalgs@pdsCs  SHpLuamneamen CFILG Slend

SIJRIGYILD M S (P LGS, 1 GUIETTS UHTEUSH| HTFOMEHS QST (EpLOLILG
NyrysHe&Hetony. @QmISIns, STD dESHHS QSTEIL 2 emIhemL UL, MeUGHS
BIGEnETL LUHOWSTGSWD. UG SHWLD 6161 QFHMHEG UL, SAJHIS6vTl60n
Smeug &aied FOFLILIEILD QFWIKTDM]. Q&HGCev, URsTaNGQmDIONGT  @\(HLILIL LDT6sT
UG HMFHUILD, MICEH Qu@Lmsmeard Hmd  GCoiled  uTUUGICUTEL  6T6L6VM
aNeugemimssnend sH& eNeufls g LNITLipCun® Carsg Ceallus T Henl &H6m
SUFNG  SIHATTHSMETULD, SIFHT VD  HeoL &s1  Cumid  BITHSILOTeDT
SOHSHSHMS WD QSFONSHETOM], i6oor6wied QUMOMEDIF]. H6&HE L (HLOTMN  [HLOG)
FOUISMURIGETL  NeoTLUMOM, FOTEoud SisnIQG &S SJhGHmeT BHT(HLD S GHIe0 60T
Sl ULIQITEGSD  6TDCILGLOTEMIHLI  MeUGhSHD  Cumeus el NG
§T60TMLIG & CILI(HLOMET 6LILI(PLD QUMMIS SHHSIETONT]. @QGH6UM6L, Sllq LIS EhHSGLD
6T6TMICLD  SIgWIFa6LGLD  6T60TLIEMG  GIFWIEL  cLpeLD &MLl  Si(heNWGID  URKIGs6oT
2 58NS Hett  bettenmefledt  AWUY  aupemml.  %&  @QHSS ST b
gLNISMLISHECH USQISG QNMOTEIFT UPRIGIETET AU S([HET CSHTEmL  6T6TLIS)
Q& eafeum@Ld.

(pLyeem . gj@[mmn@jﬂi QUTPSH®S QUITM] WD FTIW G)LI(H Lo T6vT & &
aflars%g Osafallss Fspaser eapowrs OsfBg, OCFalbg GlaTesTL
aflogwmseaeryid, 2 egurPfwiser Ll SpsHanw FHSBT aileuTewTmIS:e»aTuLd
Mng OGarewrL 9gCuer, agCsr FMsaraied, s Hegurss CFuiw e Fm
QPUDRWTS,. TIPpSCSTDH), ,cTRTBTSMSUILD IewTF FIZHTIOTSHF), 6TIdGLI(HIOTTTT
Fwangsanev, gyFriwet CuimepssTsajw Geueary Fwiliued GFuiFHaTCmer.
s Hevgulled Carapmiseer weresBgl, CLT@haT L B aPm@BerL LIITissenest.
Lf@QumionenIFi SIS TIS FHBTOT FIDLILITHE G\FHTESTL Ty F)(HIIBISHGT FT6T
LiessfiB gl wFpCeumib..
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SMCIL &HmLD HEHGOHM STHHWD 2 enLwl 'QMOTHIFET 616D  6THTFeme UMM
AuimmuuL Beer ervCHTEAHTRIGET gJmeaTd. @mi@,N&e b NyueoLomen eroGeomsLoment, GCeusmhs
Caiarmed maNFQebULCL "W wWHrmg ervlgH uled 2 erem Hlev SJHFH NCFaLMIGHMETSH
SMeguTGUITLD.

m  Ceusmns CHAseT  GBONFQFILE CHS VCHTHHTRGND WHITEY  eroliGs
VGCHTHHTHSIHS Sl  QUEBMDSGET 2 6wI(h. pLpeumy i HMNFQAFUIENED & 6801650 [Hl65oT
amsmby GurGev, U CHAHeT  JHaMNFQFWND Q& PG QUIBLTELSHEG FLOLOMS
SpEMwemeTll CUTHMCaUTI(HLD 6160TN CousSHHeoT UTHMS Qener QeiI(HLD 2 6HSID.

np  Hswrhg C5&&) HWLE WFETIW  usSHullst 2 Ffeowl, U WHITY FUHEUND
QUTHSSHWLTSHS  QeueseTL g uletenmy. @& eveumthl GCeAsFler 28 m@EH Qenenimm USSH
LemLLILGemen 2 6T &HWG. UH UsSeus Jrommincy @miE wHymgm (Gmesellst iT&ED))
steorm  GOWNLLUGEDOMY. U0F UTeQWISTIJ, 2 6nL W], 6IDEUBLOTEITY, W&HUSH  LMHMILD
UL &LDGUT(LP6DTl  6T6oTLIETT Sleund Geuml &Hev Quwipser. uf eNflegl THmMEUS & &leusSleot
Qg 16D, 6TV (PIEILT(HSHEFSHGSLD TSNS, HLog U FDNFSTWSMS Hmie, HeneoBmis i
B JITE)IRFle &SHSTET QFIILSEFEHSG 6HE Slate] UMTLGW s HHSWLTE QHEESTE.
6TELELIT QY EITDMTESEHSHGSLD  UflUD (WPiged WFLOET BHIJTUIEGeT 6T60TM) BHLOSHGS &ML lq
W&HGSMe LTemgeml gouUbsHuleu]. erveurh Ca&As) MG Jamevil Sl FTy&S e ‘Hegul
SHHW AHHSMTHHL' &([HHSHLOMHES CFTLUNBLUMGL CUIT6L, (HOUTTEL Qb 2 LSTISHHMDHG
@(HCUTHILD @@mmu_lrraag, HGLUF QFVISS (PIQIITH], 6T YEFFTTWIEDTL  LSLDHS)
ur@eugest cpeold WLECWL WWMHA Q& (plgubd. "QUIRIG UL oMl elemjULSSID
FMMeLELGEUT (LP6OT6TId QUDHMSMCE" - ST rVMIGTUDLD (38).

wEHITy FUGSH 74 &COMERIGMETS QaTEuI(ReTeng| (FLSHS TTMMTEL 6T1(LPLG)I), ¢(HGeUmeT BHLOG)
FLOLNFSMWILD QFLN&6s  HubssUIuL L % JTLDITE8)I $3 151 65T SibamrgsrmHLS sefeor
TGN &M SEMILIS GMISHSHEOMLD. UF6UhIGEN6T 6TEOMEmNSMBUNGD, SHUWIT FHHD WOMID HFWS
F5EHADGL MG @bH UMD epadmiaigl QLH®SL Nassidtag). ST s565mSL
GumeuGeu, @Hg HMHE LML LIINEILD Liew QL& Sietasener HAFWIT enswimeu(heTenty. @&l
736U&| aVCELTEHSHMEL FMEITMDTS BHLOF WFFTTWT SleUTSHaTTEL QLRI LILL L MHEDTE LML 6D.
b grorspIgfler &b AUSTY Bremmer @b HHHOT-HmauTHeny braied, erveumh GCH&&)
ST GOeNUTeT BNHGRGET HMID (SUTSH Flemeouien) HLHH T HMILIUHHED CLOLDSHCOTTI].
SRS (BHS Uh MeUaQmIeUseT gGaDd QBALDHE, HeneTal(HLD LSH LTaIFHMS 6T6TCMeTMILD
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7868 WHITRN 155 @@k Sjssamesnil QuIHmIbLIG erveumBlenit Geuesuq &l &ML M6,
SlaU&aflen HPENGG, 1 CHASI 2 L equinss SLenUUL (R, Qhs HMmLADHS LenL LienLd
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